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PUBLISHER S$ PREFACE 


n the name of Allah, the Most Clement, the Ever 
en All praise belongs to Allah, Lord of the worlds, 
and may peace and blessings be invoked upon Muhammad, 
His chosen one, and upon his family and companions, one 
and all. 

The tradition in Muslim religious literature of gather- 
ing collections of forty hadith dates to as far back as the 
second century after the Hijra. ‘Abd Allah ibn al-Mubarak 
al-Marwazi (d. 181 AH) is thought to be the first to have done 
so, and his lead was followed by later hadith scholars such 
as Muhammad ibn Aslam at-Tusi (d. 242 AH), al-Hasan ibn 
Sufyan al-Fasawi (d. 303 AH), and many others. Perhaps 
the most well-known collection is that of Imam an-Nawawi 
(d. 676 aH) which has been translated into English and 


on which there exist several commentaries including Ibn 
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Rajab’s exhaustive Jamz al-‘uliim wa al-hikam, published in 
translation by Turath Publishing in 2007. 
The practice of gathering forty hadiths springs from a 
Tradition narrated through several Companions that puts 
the spiritual rank of religious scholarship within reach of the 
ordinary believer: “Whoever memorises forty narrations for 
my Nation in matters of this religion, Allah will raise him 
up as a scholar and I shall be an intercessor and a witness 
for him on the Day of Rising.” The narrators of the various 
versions of this hadith include illustrious names such as ‘Ali 
ibn Abi Talib, ‘Abd Allah ibn Mas‘td, Mu‘adh ibn Jabal, 
Abi al-Darda’, Ibn “Umar, Ibn “Abbas, Anas ibn Malik, Abi 
Hurayra, and Abi Said al-Khudri, may Allah be pleased 
with them all. 
This series sets out to present various subjects in the for- 


mat of the Arba‘in, collections of forty hadith, as compiled 


by some of the greatest scholars of Islam of the past. For 
this particular Arba‘in, we have departed from our usual 
methodology of translating classical works and instead 
commissioned a contemporary and very able scholar, Mufti 
Muhammad ibn Adam al-Kawthari, to compile a new 
Arba‘tn on the subject of marriage. This topic in particular 
is one that has imposed new demands on the current gen- 


eration of Muslims and, as such, requires a treatment that 
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Preface 
acknowledges the stresses and strains that modern society 
places on the institution of marriage. 

With this collection, Shaykh Muhammad ibn Adam ad- 
dresses questions on the purpose and significance of mar- 
riage, and tackles more controversial areas including forced 
marriage, marrying without the permission of one’s parents, 
and domestic violence. The hadiths are supplemented by a 
generous commentary which goes beyond a simple explana- 
tion of the wording of the hadith to include discussions on 
how the hadith is to be operationalised, or put into practice, 
and what implication it has on marital life. Practical appli- 
cation is thus a central element of this particular collection. 

It is hoped that this collection will apprise the reader 
of the teachings of the Prophet (Allah bless him and give 
him peace) on marriage, and provide guidance on how to 


preserve this wisdom in an age hostile to the very notion of 


family. 


YAHYA BATHA 


AUTHOR S INTRODUCTION 


N THE NAME OF ALLAH, the Most Merciful, the Most 
eee... All praise belongs to Allah, the Lord 

of the worlds, the Sustainer of the heavens and earths, the 
Director of all creation, the Dispatcher of the Messengers 
(peace and blessings of Allah be upon all of them) to le- 
gally responsible beings, to guide them and to explain the 
religious laws with clear proofs and undeniable arguments. 
I praise Him for all of His bounties, and I ask Him for in- 
crease in His grace and generosity. I bear witness that none 
is worthy of worship save Allah alone, who has no partner; 
the One, the Subduer, the Generous, the Forgiving. I bear 
witness that our Master Muhammad is His servant and 
Messenger, and His beloved and dear one; the best of all 
creation, the one honoured with the Glorious Qur’4n—an 
enduring miracle throughout the ages —and the illuminating 


sunna for the seekers of guidance. Our Master Muhammad 
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has been particularised with eloquence, pithy speech and 
simplicity in religion. May peace and blessings of Allah be 
upon him, and on all the Prophets and Messengers and on 
their families, and on all of the righteous. 

The eminent seventh century expert of hadith sciences 
(muhaddith) and jurist (fagih) Imam Nawawi (Allah have 
mercy on him) relates a hadith in the introduction to his fa- 
mous collection of Forty hadiths (Arba‘n) that the Messenger 
of Allah @ is reported to have said, “Whoever preserves 


for my community (umma) forty hadiths relating to their re- 


ligion, Allah will raise him on the Day of Judgment in the 
company of jurists and scholars.” In other versions, he said, 
“.. Allah will raise him as a jurist and scholar” and“... | 
shall be an intercessor and witness for him on the Day of 
Judgment.” 

This hadith, with its many textual variants, is related 
from several Companions through multiple chains of trans- 
mission—all individually considered weak (dai) by hadith 
experts. However, due to the agreement of scholars upon 
the permissibility of acting on weak narrations that relate 
to virtuous actions ( fada’1/), the compilation of forty hadiths 
(known as Arbain) has been a practice of many classical 

scholars and hadith Imams, with each having a different 
theme. Scholars such as Imam Abdullah ibn al-Mubarak, 
Imam Daraqutni, al-Hakim, Mulla ‘Ali al-Qari, Imam 
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Introduction 
Suyiti, Imam Nawawi (his collection perhaps being the 
most well-known) and countless others composed works in 
the hope of attaining the reward promised by the Messenger 
of Allah & in the aforementioned hadith. 

Following in their footsteps, these are forty Prophetic 
narrations which I have collected and provided commentary 
upon, concerning a subject that affects most of us—if not all: 
marriage. With this, I too hope and desire that Allah Most 
High, out of His grace and generosity, blesses me and the 
readers with that which is promised in the various versions 
of the hadith, Amin. 

Some points about this collection: 

1. All forty hadiths have been selected from the six 
well-known major hadith collections (commonly known as 
al-Kutub al-Sittah), namely, the Sahth compilations of Imam 
Bukhari and Imam Muslim; and the Sunan compilations 
of Imam Tirmidhi, Imam Aba Dawad, Imam Nasa’i and 
Imam Ibn Majah. References have been provided for every 
hadith, sufficing—in most cases—with Bukhari and Muslim 
if the hadith is contained in either or both of the two col- 
lections. 

2. Hadiths have been carefully chosen for purposes of 
practical implementation. 

3. The hadiths are systematically presented under vari- 


ous chapter headings covering the various aspects of mar- 
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riage, Commencing with the significance of marriage and 
the encouragement to marry, the hadiths deal with issue 
such as selecting a suitable spouse, the role of a legal guard. 
ian, forced marriages, arranged marriages, engagement, 
marriage contracts and wedding feast; and conclude with 
the rights and responsibilities of the spouses and polygyny, 
4. Only hadiths classified as rigorously authenticated 
(sahih) or sound (hasan) have been included — avoiding those 
considered as weak (da). The actual grade is provided after 
every hadith (whether sahth or hasan), with the exception of 
those recorded by Bukhdri and Muslim, since all their hadiths 


are considered sahih by hadith experts. Moreover, the grad- 


ing and classification is based on the verdicts of major clas 
sical hadith Imams. 

5. The comments on the hadiths are based on the var- 
ous well known encyclopaedic commentaries of hadith col- 
lections—such as Imam Ibn Hajar’s commentary on Sahii 
al-Bukhari, Imam Nawawt’s and Shaykh Shabbir Ahmad 
Usmani’s commentaries on Sahih Muslim, and Shaykh Taqi 


Usmani’s commentary on Sunan al-Tirmidhi—as well as 
many other works. However, references to these sources 
have not been cited, given the nature of this short and sim- 
ple compilation. 

Finally, I would like to thank all those who have assisted 


me in any Capacity to make this work come to fmuition- 
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their reward is with Allah. I pray that we be granted divine 
guidance (tawftg) to build a strong connection with the 
Messenger of Allah #4 and his sunna. Upon Allah is my reli- 
ance and to Him do I entrust my affairs. To Him belongs all 


Praise and Grace; and from Him is guidance and protection. 


MUHAMMAD IBN ADAM AL-KAWTHARI 
Darul Iftaa, Leicester, UK 
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their reward is with Allah. I pray that we be granted divine 
guidance (tawftg) to build a strong connection with the 
Messenger of Allah ¢ and his sunna. Upon Allah is my reli- 
ance and to Him do I entrust my affairs. To Him belongs all 


Praise and Grace; and from Him is guidance and protection. 


MUHAMMAD IBN ADAM AL-KAWTHARI 
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ENCOURAGEMENT TO MARRY 


Hadith 1 


Apa 
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Abdullah ibn Mas‘td 2; relates, “The Messenger 
of Allah @ said to us, ‘O group of young men! 
Whoever amongst you possesses the means should 
marry, for it helps lower the gaze and safeguard the 
private parts. Whoever is unable to [marry] should 
fast, for it is a shield for him.’” (Bukhari 4779 and 


Muslim 1400; the wording is of Muslim) 
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Commentary: This hadith affirms the importance of marriage fora 
believer. The Messenger of Allah @ not only encouraged marriage 
verbally, such as in this hadith, but in practice too. The term bi’ 
(to possess the means) refers to the financial and other means neces 
sary for marriage. However, it does not necessarily entail owning a 
property, car and other luxuries or having a highly paid job; rather, 
being able to afford the minimum ower (mahr) and the capacity 


to support one’s wife financially is sufficient. Regrettably, high ex- 


pectations and demands in Muslim societies delay marriages thus 
opening the doors for sinful activities. Minimising one’s expectations 
and avoiding self-imposed restrictions allows young people to many 
early, thereby safeguarding them from the temptation of sin. 
Furthermore, the command to marry in the hadith can either be 


pending on one’s circumstances. The jurists (fugaha’) have divided 


the ‘ruling of marriage’ into five categories: 


1. Obligatory (fard), when there is an overwhelming level of 
sexual desire, such that one is “convinced” of committing unlawhul 
sexual intercourse. This is provided one does not fear being oppres 
sive to one’s spouse and, for the man, possesses the basic financial 
means to support one’s wife. 

2. Necessary (wajib), when there is an overwhelming level of 
sexual desire, such that one “fears” committing unlawful sexual 
intercourse, or one is convinced or fears committing other sinful 


activities; such as casting lustful gazes, watching pornography and 
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a command of obligation (wujiih) or of recommendation (nadb), de- 
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masturbating. This is provided one does not fear being oppressive 
to their spouse and, for the man, possesses the basic financial means 
to support one’s wife. 

3. Prohibitively Disliked (makrith tahrim), when one “fears” be- 
ing oppressive to their spouse, even if there is an overwhelming level 
of sexual desire. 

4. Unlawful (haram), when one is “convinced” of being oppres- 
sive to their spouse, even if there is an overwhelming level of sexual 
desire. 

5. Sunna and rewarding, when one is in a moderate state, such 
that sexual desire is not overwhelming like in the first two categories, 
nor does one fear being oppressive as in the second two categories. 
Some classical jurists consider marriage to be merely permitted 


(mubah) in this situation. Thus, according to them, devoting oneself 


to worship and other noble activities is superior to marriage. 

Finally, if one is unable to marry due to genuine financial con- 
straints or one fears being oppressive and unjust to one’s spouse, the 
Prophetic guidance in the hadith is to fast as much as possible. This 
is not merely fasting for the sake of it, but refers to generally eating 


and drinking less in order to properly curtail one’s sexual urges. 


Hadith 2 ts 
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Anas ibn Malik ® relates that a group of three men 
came to the houses of the wives of the Messenger of 
Allah @& ashing about the worship of the Messenger 
of Allah #. When they were told [about how he 
beahipedly it was as if they deemed it little, and thus 
said, “Where are we in relation to the Messenger of 
Allah #, whose past and future wrong actions have 
been forgiven by Allah?” One of them said, “As for 
me, I will pray the whole night forever.” Another 
said, “I will fast all the time without missing a day.” 
The other said, “I will stay away from women and 


never marry.” The Messenger of Allah & came and 
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said, “Are you the ones who said such-and-such? By 

Allah, Iam the most fearful of Allah and most con- 
scious of Him among you, yet I fast and [at times| 

I don’t fast, I pray and I sleep, and I marry women. 
So whoever turns away from my way (sunna) is not 
from me.” (Bukhari 4776 and Muslim 1401; the word- 
ing is of Bukhari) 


Commentary: Marriage could not have been emphasised more em 
phatically as it is in this Prophetic hadith. Marriage is an act of wor- 
ship, a means of attaining proximity to the Lord and a beautiful way 
of not only our Messenger # but all of the Prophets (peace be upon 
them). Only two Prophets, ‘Isa and Yahya (peace be upon both), 
did not marry, and it is our belief that ‘Isa (peace be upon him) will 
marry and have children after his return to the earth. 

Moreover, the Messenger of Allah @ is removing the erroneous 
notion that marriage, intimacy with one’s spouse, having children, 
eating, sleeping and other mundane activities are somehow contra- 
dictory to religiosity and God-consciousness. On the contrary, mar- 
riage allows one to become more devout, and safeguard half of one’s 
faith—as mentioned in the hadith recorded by Ahmad. 

The meaning of “Whoever turns away from my way is not from 
me” is that if one avoids marriage without genuine reason, one 

would not be following the Prophetic way. If this is coupled with 


outright rejection, belittling the Prophetic way, and considering 
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one’s way to be better than the Prophetic way, then the meaning 
of “he is not from me” would be “he is no longer from my faith” 
because behaving in this way constitutes disbelief (kufr). As for when 
one has a genuine reason to avoid marriage, such as being unable to 
find a suitable spouse, or the lack of desire and so electing instead to 
devote oneself to other noble activities, the censure described in the 


hadith does not apply to one. 


7 
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Abdullah ibn ‘Abbas # relates that the Messenger 
of Allah # said, “There is no celibacy in Islam.” 
(Abii Dawiid 1726 —classified as sahih) 


bate for all of one’s life or not performing the ritual of Aaj dur- 


ing one’s lifetime despite having the means to do so—both coming 


from its root meaning in Arabic which is to abstain from something. 


Nevertheless, in view of the first meaning, it is clear that celibacy 


and monasticism are not considered to be virtuous in Islam, as op- 


posed to Catholicism and some other faiths where celibacy is indis- 


pensable for spiritual perfection. In fact, Islam takes the middle and 


sensible path between two extremes. 
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On one hand, it recognises the human need for sexual intimacy 
and thus disapproves the extreme monastic vows of perpetual celi- 
bacy and solitude. Fulfilling one’s sexual desires in a lawful manner 
is not associated with inherent evil, guilt or sin; neither is it a hin- 
drance to spiritually. In fact, Islam believes that fulfilment of sexual 
needs within marriage actually helps one’s spiritual growth. This is 
the reason sexual intimacy with one’s spouse is considered a form of 
charity. Celibacy denies the natural disposition (fitra) upon which 
Allah Most High created human beings. Thus, Islam is a practical 
religion where one’s sexual needs may be fulfilled in a lawful manner. 
Marmiage is also a social necessity because through it families are 
established—and the family is the fundamental unit of our society. 

On the other hand, Islam does not allow its followers to fulfil 
their sexual desires in any manner they may deem fit. It does not 
accept the concept of free casual sex; instead it demands from its 
followers to control and regulate their desires to protect their dig- 
nity and not become like animals. It does not teach its followers to 
suppress their sexual needs, rather to fulfil them, but in a responsi- 
ble way—and marriage is the only legitimate way of indulging in 
intimacy. 

Hadith 4 
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‘Abdullah ibn ‘Abbas # relates that the Messenger 
of Allah $} said, “There is nothing for the two who 
love one another like marriage.” (Jbn Majah 1847— 


classthed as sahih) 


Commentary; The meaning of this hadith is that there is nothing 
better in creating true, lasting love between two people, and increas- 
ing that love, than the tie of marriage. True love is that which results 
from marriage; whereas sexual.attraction outside of it is nothing but 
lust. Through marniage, love increases and becomes stronger each 
day; whilst lust decreases with the passing of time, with fornication 
leading only to anguish in this life and the next. 
This hadith also answers the oft-asked question: “How can you 
love Someone without getting to know them and having feelings for 


them prior to marriage?” Islam teaches us that marriage creates 


riage feelings are artificial and will die out as time passes. There 


is HO guarantee that getting to know one another before marriage 
will result in a blissful marital life together. On the contrary, the 


retentious behaviour prior to marriage will have a deep, negative 
£ I 


impact when the couple do settle down to the serious task of creat- 


ing a home and investing in it all the love and warmth that fills any 
happy and cheerful home. As someone once said, “In the West they 
say love is a madness that ends with marriage, but in Islam we say 


that love is a madness that only begins after marriage!” 
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This does not, however, mean that one should marry without 
giving any consideration whatsoever. On the contrary, Islam em- 
phasises that one looks at a potential spouse to determine whether 
one is attracted to them or not, and ensure one is happy with their 
character traits. When one is satisfied with the external and internal 
beauty of a potential spouse, it is wrong to avoid marriage simply 
due to the absence of feelings in the heart. Feelings and love for 
one’s spouse will materialise with the blessed and sunna act of mar 
riage, provided it is conducted in accordance with the guidance of 


the beloved of Allah #—both in outward form and inward realities. 
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CENTRAL OBJECTIVES 
OF MARRIAGE 


Hadith 5 
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Ma‘qil ibn Yasar # relates that a man came to the 
Messenger of Allah @& and said, “I have found a 
woman of rank and beauty, but she is unable to 
give birth; shall I marry her?” The Messenger of 
Allah @ said, “No.” He came to him again but he 
still refused. He came to him the third time and the 
Messenger of Allah ¢ said, “Marry women who 


are loving and fertile, for I shall outnumber the 
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[other] nations by you.” (Abi Dawid 2043 and Nasa% 
3227—classified as sahth) 


Commentary: Out of the many objectives of marriage, the 
Messenger of Allah ¢ singles out procreation and seeking pious 
offspring in this hadith. The Qur’an—as well as the Bible—encour- 
ages people to procreate. Allah Most High says, “... Engage in 
sexual relations with them [i.e. your wives] and seek what Allah has 
ordained for you.” (Qur’an 2:187) Many exegetes (mufassirin) of the 
Qur’an state that this verse alludes to seeking offspring. 

The term wadid refers to an extremely loving woman, and the 
term waliid refers to a woman who has the ability to procreate in 
abundance. Both these qualities are important in a potential wife. If 
she has the ability to procreate but does not possess a loving nature, 
no one will want to marry her; if she does possess a loving nature 
but not the ability to procreate, the primary objective of marriage 
will not be achieved. Some scholars hold that the main quality em- 
phasised in the hadith is procreation, as indicated by the subsequent 
statement of the Messenger of Allah @}, “For I shall outnumber the 
nations by you.” However, the quality of having a loving nature was 
added because it inclines one to sexual relations, which is the basis 
for procreation. 

As for how to determine whether a woman possesses these two 


qualities; if she has been married before, one can look at her past. 


However, if she has never been married before, one can look at her 
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sisters and close relatives, for closely-related people are generally 


similar in nature and bodily structure. 

Furthermore, despite the importance of seeking pious offspring 
it is however only one of many marital objectives, and as such it so Rene 5 Hy 
is important to keep the rest in mind too. These include: desiring eas e peo) 
chastity, protecting oneself from indulgence in fornication and oth- cpa ols cls er 
er corrupting activities, achieving tranquillity and peace of mind e ; 


: SELECTING A SUITABLE SPOUSE 
through the company of one’s spouse, and caring for and sharing 


with others. 
it Hadith 6 
Finally, it is sinful to ridicule or look down upon those unable : 
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creation of life is the prerogative of Allah alone, hence no matter < 
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what means are employed, if Allah does not wish to grant children, i A a9 Gees! ol 95 SG cy oe ole 


one will never have them. Allah Most High says in the Qur’an, “To 


Abi Hurayra i; relates that the Messenger of Allah 
® said, “A woman is [normally| married for four 


reasons: her wealth, her lineage, her beauty, and 


Allah belongs the kingdom of the heavens and the earth. He creates 


what He wills. He grants females to whom He wills, and grants 


males to whom He wills, or He combines for them couples, both w, : ve 
her religion. So seek the one with religion, may your 


hands be in dust!” (Bukhari 4802 and Muslim 1466) 


males and females, and makes whom He wills barren. Surely, Hes 
All-Knowing, Very Powerful.” (Qur’an 42:49-50) 
Commentary: The Messenger of Allah @, in this hadith, describes 
the characteristics generally considered by people when selecting a 
spouse. Although he talks about marrying women, it can also refer to 
the characteristics usually sought in a man. People tend to consider 


these four aspects in a potential wife or husband, with religion (din) 
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perhaps being considered at the end. For a practising believer, how. 
ever, religion should be at the forefront of his or her consideration. 
This hadith does not imply that other aspects should be con- 
pletely ignored; they can be considered, but not at the expense of e- 
ligion. One may, and should, consider the financial stability, lineage, 
family background and physical appearance of a potential spouse, 
In fact, the last one is highly important, since one of the aims of 
marriage is to acquire chastity through the fulfilment of one’s sexual, 
emotional, and social needs with as much satisfaction as possible. 
This, obviously, cannot be achieved unless one is attracted to one’s 
spouse—both physically and personally —and this is why it is er- 
couraged to see a potential spouse before entering into marriage 
There is nothing wrong with not wanting to marry someone due to 
the lack of attraction even if they are religious. Likewise, if one has 
the choice between two people who are equally committed to Islam, 
there is no bar in preferring the one to whom one is more attracted 
As such, this hadith is merely an admonition for those who give 
preference to other aspects over religiosity and din. It also serves 
as a reminder for parents who insist upon their children marrying 
someone affluent, with a prestigious degree and a well paid job, or 
someone from their own caste and culture, despite being religiously 
corrupt. At times, this is caused by the desire of wanting to maintain 
the image, pride and the pre-Islamic custom of boasting one’s line- 
age—all of which is denounced by Islam. In such cases, it would be 


the child’s duty to refuse, with respect and politeness, even if parents 
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insist or try to force him or her, since there is no obedience of par- 
ents when it leads to the disobedience of Allah. 

Furthermore, the word din in the hadith is normally translated as 
religion, but it has a wider application. Din does not simply refer to 
praying, fasting, growing a beard or wearing the veil; rather, it refers 
to one’s entire conduct of life. This includes one’s relationship with 
Allah, through belief, worship, and following His commands; one’s 
relationship with others, through being good in one’s dealings, good 
character and manners; purifying one’s soul from spiritual ailments 
and diseases; and generally turning to Allah in all of one’s affairs. 

The final sentence of the hadith “May your hands be in dust” 
is not meant literally; rather, it was a phrase used by the Arabs to 
denote either a mild rebuke or to add emphasis with a touch of play- 
fulness. As such, the meaning would be, “Take heed of this advice; 
otherwise you will regret it”, and Allah knows best. 


Hadith 7 
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Abdullah ibn ‘Amr #&, relates that the Messenger 
of Allah @ said, “The world is a provision, and 


the best provision of the world is a pious woman.” 
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(Muslim 1467, Nasa? 3232 and Ibn Majah 1855; the 
- wording is of Muslim) 


Commentary: This hadith encourages a man to seek a righteous 
and religiously devout woman as a life companion, describing her 
to be the best provision for him in this life. Nothing in this world 
is more valuable to a man than a righteous and pious wife, for she 
helps him seek the pleasure of Allah—which is the ultimate goal 
of every believer. This is reiterated in another hadith recorded by 
Hakim and classified as sahih by al-Dhahabi, “Whosoever is granted 
a pious wife by Allah, Allah has indeed helped him preserve half of 
his faith; so let him fear Allah in the remaining half.” 

A pious wife fears Allah and is fully conscious of her duties to- 
wards her husband and children. She preserves her chastity, is obe- 
dient and respectful towards her husband, and does not forget to 
worship her Lord daily and encourages her husband to do the same, 
She makes her home the centre of love, kindness, eagerness and 
delight. Religious piety in a wife guarantees her love, respect and 
obedience, whilst beauty, wealth and other worldly considerations 
do not last forever, nor do they guarantee anything. 

Obviously, this guidance is not restricted to men; women are 
also encouraged to seek a righteous and religiously devout manasa 
husband. A pious husband fears Allah and thus treats his wife and 
children with love and kindness as commanded by Him Most High. 

He fulfils his obligations towards his family, ensures to support them 
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with lawful (halal) income and strives to help them become better 
Muslims. 

In Surat al-Ahzab, Allah Most High mentions a list of quali- 
ties beloved to Him, and thus they should be sought in a potential 
spouse: “Surely, Muslim men and Muslim women, believing men 
and believing women, devout men and devout women, truthful 
men and truthful women, patient men and patient women, humble 
men and humble women, and the men who give in charity and the 
women who give in charity, and the men who fast and the women 
who fast, and the men who guard their private parts [against evil 
acts] and the women who guard [theirs], and the men who remem- 
ber Allah much and the women who remember [Him]—for them, 


Allah has prepared forgiveness and a great reward.” (Qur’an 33:35) 


Hadith 8 
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Abi Umama «&, relates that the Messenger of Allah 
@ said, “A believer does not derive more benefit 
[from any other source], after God-consciousness, 
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(Muslim 1467, Nasa’ 3232 and Ibn Majah 1855; the 
~ wording is of Afuslim) 


Commentary: This hadith encourages a man to seek a righteous 
and religiously deyout woman as a life companion, describing her 
to be the best provision for him in this life. Nothing in this world 
is more valuable to a man than a righteous and pious wife, for she 
helps him seek the pleasure of Allah—which is the ultimate goal 
of every believer. This is reiterated in another hadith recorded by 
Hakim and classified as sahth by al-Dhahabi, “Whosoever is granted 
a pious wife by Allah, Allah has indeed helped him preserve half of 
his faith; so let him fear Allah in the remaining half.” 

A pious wife fears Allah and is fully conscious of her duties to- 
wards her husband and children. She preserves her chastity, is obe- 
dient and respectful towards her husband, and does not forget to 
worship her Lord daily and encourages her husband to do the same. 
She makes her home the centre of love, kindness, eagerness and 
delight. Religious piety in a wife guarantees her love, respect and 
obedience, whilst beauty, wealth and other worldly considerations 
do not last forever, nor do they guarantee anything. 

Obviously, this guidance is not restricted to men; women are 
also encouraged to seek a righteous and religiously devout man asa 
husband. A pious husband fears Allah and thus treats his wife and 
children with love and kindness as commanded by Him Most High. 

He fulfils his obligations towards his family, ensures to support them 
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with lawful (halal) income and strives to help them become better 
Muslims. 

In Surat al-Ahzab, Allah Most High mentions a list of quali- 
ties beloved to Him, and thus they should be sought in a potential 
spouse: “Surely, Muslim men and Muslim women, believing men 
and believing women, devout men and devout women, truthful 
men and truthful women, patient men and patient women, humble 
men and humble women, and the men who give in charity and the 
women who give in charity, and the men who fast and the women 
who fast, and the men who guard their private parts [against evil 
acts] and the women who guard [theirs], and the men who remem- 
ber Allah much and the women who remember [Him]—for them, 
Allah has prepared forgiveness and a great reward.” (Qur’an 33:35) 
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Abi Umama & relates that the Messenger of Allah 
® said, “A believer does not derive more benefit 


[from any other source], after God-consciousness, 
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The ‘character’ of a man is given a special mention, even so the Messenger of Allah # asked me, “Have you 
though it is included in the general meaning of the word din, sino married?” I answered, “Yes.” He asked, “A virgin 
it has a huge bearing on the marriage. The importance of determin or a non-virgin?” I said, “A non-virgin.” He said, 


ing the nature, temperament and social interaction of a prospective “Why did you turn aside from a\ irgin W ith whom 


fiancé must never be underestimated; and someone POSSEssINg evil you could play?” Shu‘ba [one of the narrators | Savs. 
/ 4 


traits—such as anger, pride, arrogance, jealousy, greed, selfishnes “I mentioned this to ‘Amr ibn Dinar who said. ‘I 


hatred, lying, backbiting, slander ing and the use of foul or obscen heard this from Jabir that the Messenger of Allah Ee) 


language—should be avoided. Making a sensible and informed d . - eyAT Amee : 
guage—s ae . said to him, “Why not a virgin girl, that you might 


cision at the outset helps avoid much anguish later on: but, unfor . . > /D.] 
: E play with her, and she with you?”’ (Bukhari 4792 and 


nately, people often fail to realise how serious marriage is unti “92 : : 
ores a Muslim 1466; the wording is of Muslim) 


after they get married. In acting upon this Prophetic advice, there is 
much benefit for us in this life and the next. Jnsha‘Allah Commentary: This story of Jabir #, recorded in many collections 


with minor differences, is full of benefits and practical lessons. In 


fact, separate treatises have been written by scholars on this one 


Hadith 10 
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. suggested that marrying a young virgin woman would have been 
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Messenger of Allah’s # statement in this version, “Why did you 
Jabir ibn ‘Abdullah &, relates, “I married a woman, turn aside from a virgin with whom you could play?” can also be 
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read as, “Why did you turn aside from a virgin and her saliva” jf 
the Arabic wording is read as “/i‘abiha” it would mean playing, and 
if it is read as “/u‘abiha” it would mean enjoying her saliva (i.¢, pa. 
sionate kissing). The point being made with all these statements to 
Jabir & —and, by extension, all young men of this ummah—is that 
it is preferable, if possible, to opt for a virgin, young, loving, and 
playful wife, so that both spouses can enjoy their union and be fully 
satisfied due to their youthfulness, vitality and added enthusiasm 
A previously married older woman may not be as enthusiastic and 
loving, and her heart may possibly be still attached to her previous 


husband. 


None of this implies that non-virgins should not at all be mar- 


ried. In fact, in some cases due to other factors, it may even be sy 
perior to marry a previously married, w idowed or older woman. For 
example, if a man has a choice between marrying a young virgin bu 
Islamically corrupt woman and a righteous widow, there is no doubt 
he should choose the latter. This is why the Messenger of Allah @ 
commended Jabir #, after he explained his reasons for choosing 
non-virgin older woman, and made dua for him. In one version of 
this hadith, Jabir #, said, “O Messenger of Allah! My father died 
a martyr at Uhud, leaving behind daughters; so I did not wish to 
marry a young girl like them, but an older one who could take car 
of them and look after them.” The Messenger of Allah @ replied 
“You have made the correct choice. . .” This is further confirmed 


by the fact that the Messenger of Allah ¢ himself married many 
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non-virgin women. His beloved first wife Khadija & was not only a 
non-virgin, but much older than him too. 

As such, there is nothing wrong with marrying a previously 
married older woman; rather, one will be rewarded if done with 
the intention of caring and looking after a needy slave of Allah and 
her offspring. The stigma of remarrying after divorce or the death 
of one’s spouse, whether one is a man or woman, is cultural and has 
nothing to do with Islam. This attitude, which virtually excludes 
these women from a normal social life and a second chance at a life 
of dignity, must be shunned and combated in the most decisive of 


manners, 


Hadith 11 
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‘Uwaym ibn Sa‘ida al-Ansari # relates that the 
Messenger of Allah @& said, “Marry virgins, for they 
have sweeter mouths, more productive wombs and 
are more content with little.” (Jbn Majah 1861—clas- 


sified as hasan) 


Commentary: Like the previous hadith, this one also encourages 


a man to seek a young virgin woman for marriage; but again, it 
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should be understood in the context of what was explained prev 
ously. The Messenger of Allah cites three characteristics nor 
mally found in virgins, and thus these attributes are what one should 
seek in a potential spouse. 

The first attribute of having sweet mouths refers to good speech 
and the use of a soft sweet tone when speaking with one’s spouse. It 
also refers to safeguarding one’s tongue from sins such as slandering 
swearing, cursing, constant reminding of favours done on others 


insulting, being disrespectful, constant nagging, lying, backbiting 


tale-baring, arguing, and generally using vulgar language. How 


many relationships have become unpleasant and how many mar 


riages have ended due to the constant misuse of the tongue? The 
tongue is a gift from Allah Most High and a trust (amana), and thus 
its proper use must be ensured. It is a delicate organ of the bod 
such that it can condemn a person to a lifetime of misery in a matter 
of a few seconds. Many sacred texts of the Qur’an and sunna talk 
about the importance of controlling one’s tongue. A true believer 
is one from whose tongue and hands others are safe—in particular 
the spouse—and a believer in Allah and the final day only has good 


things to speak about, otherwise he or she remains silent. In on 


famous hadith, Hell-fire is promised to women who curse their hus 


bands excessively and are unerateful towards them. As such. itisin 
portant to take this aspect into account when considering marmiag 
regardless of whether it’s a man or woman, because this applies t 


men just as it applies to women. 
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The second attribute cited is having a more productive womb. 
This was discussed in the commentary on hadith five, i.e. men are 
encouraged to marry women who are i rtile. Since proc reation is 
one of the important objectives of marriage. However, one must 
always remain conscious of the fact that the granting of children is 
ultimately in the hands of Allah Most High 

The third attribute worth considering in a potential wife is a sat- 
ised and tolerant nature, and being content with little. This relates 
to everything from financial support to sexual intimacy. One should 
seek a woman who does not have too many demands, is content with 
whatever her husband offers her (as long as her basic rights are being 
fulfilled), happy with whatever her circumstance is, and prepared to 
sacrifice her happiness for the sake of her husband and the marriage. 
She should also be one who is innocent and does not constantly 
complain—verbally or in attitude —in regards to spending, cohabi- 
tation and her other rights. A virgin is normally more easily satisfied 
than a previously married woman, because she has not experienced 
married life, and thus will not be in a position to compare. 

Being content with little can also apply to men, meaning when 
a woman is selecting a potential husband, she should seek a man 


who is not materialistic, greedy and too demanding; a man who is 


generous, calm and has a forgiving tolerant nature 
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‘Abdullah ibn Burayda relates from his father @ 
that Abi Bakr and “Umar @& proposed marriage to 
Fatima @, but the Messenger of Allah #& said, “She 
is young.” Thereafter, ‘Ali & proposed marriage to 
her, and he married her off to him.” (Nasa7 3221— 


classified as sahih) 


Commentary: This hadith, recorded by Imam Nasa’i under the 


chapter heading “A woman marrying someone similar to her in age; 


demonstrates the importance of compatibility between spouses in 


age and—by extension—in personality, family background, inter- 


ests in life, and so on. In fact, compatibility is one of the most im- 


portant elements of a prosperous and lasting marriage. In another 
hadith recorded by Tirmidhi, the Messenger of Allah @ wamed 
against delaying a woman’s marriage when a suitable partner is 


found for her. The Messenger of Allah @, in this hadith, compared 


his beloved daughter Fatima’s @ young age to that of Abi Bakr 


and ‘Umar @, and then ‘Ali @, and thereafter gave her to the lat- 
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ter in marriage. This proves that proximity in age is an important 
consideration in spouse selection, because it contributes to a healthy, 
loving and understanding relationship 

However, age is not the only criterion by which a potential 
spouse should be judged. In fact, it can even be overlooked for 
higher and nobler goals, as indicated by the Messenger of Allah’s 
@ marriage to ‘A’isha &@. When all those proposing Fatima & were 
similar in piety, the Messenger of Allah ¢ considered their age. As 
such, if two prospective spouses are equal in religiosity and charac- 
ter, it is indeed wise to choose the one similar to one’s age. But if the 
one dissimilar in age possesses superior qualities, there is nothing 
wrong with choosing him or her. 

Furthermore, the basic philosophy of having proximity in age is 
that both spouses are able to understand one another better and be 
on the same wavelength. If this can be achieved despite a big age- 
gap, and one pursues other noble attributes, there is nothing wrong 
with marrying someone much older or younger than oneself, and 


Allah knows best. 
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“‘Urwa # relates that the Messenger of Allah & sent 
a proposal to Abi Bakr for ‘A’isha’s @ hand 

in marriage, so Abi Bakr said to him, “I am your 

bother?” The Messenger of Allah #& said, “You are 

my brother in the religion of Allah and His book. 

She is lawful for me [to marry].” (Bukhari 4793) 
Commentary: Imam Bukhari records this hadith under the chap- 
ter heading “Marrying off young people to old people,” confim- 
ing what we just discussed, i.e. it is perfectly acceptable to many 
someone much older or younger when other noble goals are being 
pursued. The Messenger of Allah’s first wife, Khadija bint al- 
Khuwaylid @, was much older than him, whilst ‘A’isha bint Abi 
Bakr @ was much younger than him. This demonstrates that a man 
may marry a woman much older or younger than him. 

‘A’isha @ was the daughter of the Prophet’s closest friend and 
devoted companion, Sayyiduna Abi Bakr &. The Messenger of 
Allah ¢& was over fifty years old when she married him, and she 
soon became his most beloved wife and the only virgin that he ever 
married. It was an exceedingly happy marriage for both parties, as 
attested to in the hadith literature, and ordained by God with much 
wisdom behind it. 

Marrying the Messenger of Allah at an early age allowed 
‘A’isha @ to carefully observe the details of his life and convey them 


to succeeding generations. She became close to the Messenger 0 
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Allah @, both spiritually and physically, and thus the marriage 


prepared her to become an example for all Muslims—especially 
women—for all times. Allah Most High had blessed her with great 
wisdom, intelligence, eloquence in speech and a sharp memory, and 
she developed into a spiritual teacher and scholar surpassing many 
other Companions—both men and women — in Islamic scholarship. 
Not only was she a role model for women, she was also a commenta- 
tor on the Qur’4n, an authority in hadith and an expert in Islamic 
Law. A prolific hadith narrator, she narrated approximately 2,210 
hadiths that gave Muslims valuable insights into the Messenger of 
Allah’s @ daily life and behaviour. 

Moreover, her marriage countered the prevalent notion that 
a man was prohibited from marrying the daughter of someone 
whom he had declared his brother in a religious sense. When the 
Messenger of Allah ¢ proposed for ‘A’isha &@, Abii Bakr & was 
under the impression that the marriage was prohibited due to his 
close friendship and brotherhood with the Messenger of Allah @. 
The Messenger of Allah @ clarified that religious brotherhood—as 
demonstrated by the book of Allah—is unlike the ties of blood, and 


it was perfectly lawful for him to marry ‘A’isha 
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“Urwa & relates that the Messenger of Allah & sent 
a proposal to Abi Bakr & for ‘A’isha’s @ hand 
in marriage, so Abi Bakr said to him, “I am your 
bother?” The Messenger of Allah @ said, “You are 
my brother in the religion of Allah and His book. 


She is lawful for me [to marry].” (Bukhari 4793) 


Commentary: Imam Bukhari records this hadith under the chap- 


ter heading “Marrying off young people to old people,” confirm. 


ing what we just discussed, i.e. it is perfectly acceptable to many 
someone much older or younger when other noble goals are being 
pursued. The Messenger of Allah’s 
Khuwaylid @, was much older than him, whilst “A’isha bint Abi 
Bakr @ was much younger than him. This demonstrates that aman 
may marry a woman much older or younger than him. 


‘A’isha @ was the daughter of the Prophet’s closest fend and 


devoted companion, Sayyiduna Abi Bakr &. The Messenger of 


Allah @ was over fifty years old when she married him, and she 
soon became his most beloved wife and the only virgin that he ever 
married. It was an exceedingly happy marriage for both parties, as 
attested to in the hadith literature, and ordained by God with much 
wisdom behind it. 

Marrying the Messenger of Allah @ at an early age allowed 
‘A’isha @ to carefully observe the details of his life and convey them 


to succeeding generations. She became close to the Messenger ol 
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Allah @, both spiritually and physically, and thus the marriage 
prepared her to become an example for all Muslims—especially 
women—for all times. Allah Most High had blessed her with great 
wisdom, intelligence, eloquence in speech and a sharp memory, and 
she developed into a spiritual teacher and scholar surpassing many 
other Companions—both men and women — in Islamic scholarship. 
Not only was she a role model for women, she was also a commenta- 
tor on the Qur’an, an authority in hadith and an expert in Islamic 
Law. A prolific hadith narrator, she narrated approximately 2,210 
hadiths that gave Muslims valuable insights into the Messenger of 
Allah’s @ daily life and behaviour. 

Moreover, her marriage countered the prevalent notion that 
a man was prohibited from marrying the daughter of someone 
whom he had declared his brother in a religious sense. When the 
Messenger of Allah # proposed for “A’isha &, Abii Bakr a was 
under the impression that the marriage was prohibited due to his 
close friendship and brotherhood with the Messenger of Allah @. 
The Messenger of Allah # clarified that religious brotherhood—as 
demonstrated by the book of Allah —is unlike the ties of blood, and 


it was perfectly lawful for him to marry ‘A’isha &. 
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‘Abdullah ibn ‘Abbas relates that the Messenger 
of Allah ¢ said concerning the daughter of Hamza, 
“She is not lawful for me [to marry], for what is un- 
lawful by lineage is unlawful by suckling. She is the 
daughter of my foster-brother.” (Bukhari 2502 and 


Muslim 1447; the wording is of Bukhari) 


Commentary: There are certain types of people with whom mar 
riage is not allowed; hence when considering marriage, it is impor- 
tant to ascertain whether marriage is feasible with the person or not 
This issue is a very extensive one and discussed in much detail in 
classical Islamic jurisprudence under the heading: “Prohibitions in 
marriage (muharramat fi'‘l-nikah).” As such, it is not possible for usto 
cover all its particulars in this brief collection. 

However, in summary, those prohibited to marry fall under 
two main categories: 1) permanent prohibition; and 2) temporary 
prohibition due to an external cause, and if the cause is removed 
marriage becomes permitted. Permanent prohibition is established 
in three ways: kinship (gardba), suckling (rada‘a) and relationship 
through marriage (sthriyya or musahara). As for temporary prohibt 
tion, it comes about due to factors’such as the current religion of the 


potential spouse, a woman being in her waiting period (dda) alter 
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divorce or death of her husband, and one already being married to 
the sister of a woman one intends to take on as a second wife. 

Permanent prohibition is discussed in the following verse of 
the Qur’an: “Prohibited for you are your mothers, your daughters, 
your sisters, your paternal aunts, your maternal aunts, daughters 
of brother, daughters of sister, your mothers who suckled you, your 
sisters through suckling, mothers of your wives, your step-daughters 
under your care who are born of your women with whom you have 
had intercourse, though if you have not had intercourse with them, 
there is no sin on you, and the wives of your sons from your loins. . .” 
(Qur’an: 4:23) The verse begins with detailing those with whom 
marriage is prohibited due to kinship, and then moves on to list 
those that are prohibited due to suckling and marriage. 

In terms of kinship, it is permanently unlawful for a man to 
marry his mother, maternal grandmother, and on up; his pater- 
nal grandmother, and on up; his daughter, granddaughter, and on 
down; his sister (whether full or half), his maternal and paternal 
aunts, and his niece (brother’s or sister’s daughter). Besides these, 
marriage with other relatives such as a cousin is permitted. 

As for suckling, the verse cites mothers and sisters through 
suckling as being prohibited, whilst the hadith under discussion 
elucidates further that suckling has the same implication as that of 
marnage. As it is unlawful for a woman to marry her real son, she 
is likewise not allowed to marry a young boy whom she suckles after 


he grows up. Similarly, if a woman suckles a boy and girl in their 
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infanc y, marriage between them is not permitted as they are treated 
like real siblings in terms of marriage. In the hadith, the Messenger 
of Allah # points out that he cannot marry the daughter of his 
foster-brother Hamza, for she is to be treated as his real niece. 


[his ruling, however, is only applied when suckling takes plac 


in the period de Sionate d for it wnicn 1s two and a half yea’s \ac- 


cording to Imam Abi Hanifa) and two years (according to other 
jurists). After that, it is of no consequence. The Messenger of Allah 

said, in a hadith recorded by Bukhari, “Be careful in determining 
who your foster-brothers are, for suckling is only [valid if it occurs 


from hunger [i.e. in the suckling period] 


As tor marriage, once a person Marries a woman, her mother 
(Le. mother-in-law), grandmother and on up all become perma- 
ne ntly unlawful for him, r¢ oardle ot Vv he ther he consummiates his 


marriage or not. Similarly, her daughter (from a previous marmiage), 
granddaughter and on down all become permanently unlawful for 
him, but only when he consummates his marriage. Also, it is un- 
lawful to marry the ex-wife of one’s son, grandson, and on down, 
regardless of whether they consummated their marriage or not; and 
a woman who was previously married to one’s father or paternal 
and maternal grandfather 

As for those with whom marriage is temporarily prohibited, this 


brief collection does not allow us to go into their details. For more 


information, one may refer to classical figh manuals. 
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Hadith 15 
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Mughira ibn Shu‘ba # relates that he proposed 
marriage to a woman, so the Messenger of Allah 
@ said [to him], “Go and look at her, because it 
is more likely to create love between both of you.” 
(Tirmidhi 1087, Nasa’t 3235 and [bn Majah 1865; the 


wording is of Zérmidhi—classifed as sahih 


Commentary: Given the seriousness of marriage, it is not only 

permitted but in fact recommended for both men and women to 

look at the person whom they intend to propose in marriage. even 
Prof gS 


if sexual desire (shahwa) is feared. This is provided one is seriously 


contemplating marriage, and the intention is to fulfil a sunna. This 
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hadith is one of many in which the Messenger of Allah & encour. 


ages looking at a potential spouse. One may even set up a meeting 


in which there is an opportunity for both parties to learn about one 


another, ask questions and generally get a better understanding of 


aspects related to the piety, religiosity, character, wealth and beauty 


of the other person. The condition, however, is that they must avoid 


being alone (Ahalwa), as this is unlawful even if the intention is to 


marry. Sitting in a room with the door ajar and other family mem- 


bers within the house capable of 


sufficient to avoid khalwa. 


entering at any point would be 


The statement “because it is more likely to create love between 


both of you” indicates the importance of internal and external attrac- 


tion for a prosperous, loving and long-term relationship. Looking at 


a potential spouse and obtaining as much information as possible 


about them helps avoid disappointment and anguish later on. The 


eye is the messenger of the heart, and when the eyes meet, the hearts 


and souls may meet as well. In another hadith recorded by Muslim, 


a man came to the Messenger of Allah ¢ and informed him that he 


had agreed to marry a woman from the Ansar. The Messenger of 


Allah ¢ said, “Have you seen her?” He replied, “No.” He said, “Go 


and see her, for there is something in the eyes of the Ansar,” mear- 


ing that some of them have distinctive eyes which you may not like, 


Note that one may look only once at a potential spouse 


However, if one is undecided with the first meeting, a second one 


can be arranged, provided one genuinely believes that marriage is 
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likely. Furthermore, the permission is for looking only. As for touch- 
ing the hands or any other body part, this remains impermissible— 


even if there is no sexual desire. 


Hadith 16 


Jabir ibn ‘Abdillah & relates that the Messenger of 
Allah # said, “When one of you intends proposing 
marriage to a woman; if he is able to look at that 
which will induce him to marry her, he should do 
so.” [Jabir says], “I proposed to a girl. I used to look 
at her secretly until I saw of her that which induced 
me to marry her, so I married her.” (Abi Dawid 


2075—classified as hasan) 


Commentary: This hadith reiterates the importance of looking at a 
potential spouse. The statement “if he is able to look at that which 
will induce him to marry her” means considering aspects such as 


wealth, status, beauty and religion, and does not imply a general 
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permissibility of looking at any part of the body that may induce a 


person into marriage. The mainstream opinion of the general body 


of scholars (jumhiir) is that it is permitted for a man to only see the 


hands and face of the woman whom he intends to propose, as they 


are not part of her nakedness (‘awra). By looking at the face, he is 


able to determine her beauty; and by looking at the hands, he is 
able to determine her body frame. If he wants details concerning 
other parts of the body, such as the hair, he may ask a female family 


member to look and describe it to him 


As for Jabir’s & admission that he would see the girl secretly 


it does not imply seeing other than the hands and face. The most 


that can be said is that he would see her in regular clothes, and not 


when she was dressed up and prepared for an occasion. This—to 


yakeup and in regular clothing—is 


in fact encouraged. That way, everything you see will be as close t 


reality as possible. 
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Hadith 17 


‘Abdullah ibn ‘Abbas ® relates that the Messenger 
of Allah & said, “An unmarried woman (ayyizm) has 
more right concerning herself than her guardian. A 
virgin’s consent must be sought concerning herself, 
and her silence implies her consent.” (Muslim 1421, 
Tirmidhi 1108, Abi Dawid 2091, Nasa 3260 and Ibn 


Mayah 1870) 


Commentary: This hadith, along with many other texts of the 
Qur’an and sunna, is used as evidence by those Imams and jurists 
(fugaha’\—such as the Hanafis—who consider an adult woman’s 


marriage to be ‘technically valid’ without the consent of her legal 
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guardian (wait). The term ayyzm linguistically refers to an unmarried 
woman, whether a virgin or previously married non-virgin, and as 
such it would mean that she has more right than her guardian in 
managing her personal affairs such as marriage. 

The relied upon position in the Hanafi school of Islamic law is 
that if an adult woman marries without the approval of her parents 
or legal guardian, her marriage is technically valid, provided she 
marries someone who is a legal match (kuf”) to her and her family. If 


he is not, her marriage would not be valid. As for the details on who 


is a legal match and who is not, one may refer to classical figh manv- 


als. In contrast, the Maliki, Shafii and Hanbali Schools consider 
a woman’s marriage without her guardian’s approval to be invalid 
from the outset. 

It is important to note, however, that the Hanafi School does 


not promote or encourage marrying without parental or guardian 


approval. Rather, disobeying one’s parents is one of the most seri- 


ous sins in Islam, and as such no school would, and can, allow going 
against the wishes of one’s parents outright. Many Hanafi jurists 
have asserted that it is generally blameworthy to marry without the 


consent of parents regardless of whether the potential spouse is a 


legal match or not due to many hadiths, such as the subsequent one, 


emphasising the importance of guardian approval. As such, this ac- 


ceptability is merely a concession which may be resorted to in situ 
ations of need and a blessing for those women who fall victim to 


their parent’s mistreatment and abuse. In cases where parents force 
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their daughter to marry against her wishes—based purely on caste, 
wealth and other similar preferences—and give more importance 
to their personal gains over and above her interests, this ruling can 
be an important haven. It must not, however, be taken as a standard 
norm upon which marriages are based. 

A woman must first try and convince her parents to allow her to 
marry according to her own wishes, using intermediaries if need be. 
Ifher parents still refuse, and her wish is to marry someone based on 
religious piety, she may present her case to a knowledgeable, wise 
and God-fearing scholar who may be able to advise whether she can 
go ahead and marry without their approval. 

The second part of the hadith, concerning a virgin’s consent, 
will be explained in the commentary presented on hadith twenty, 


Insha‘Allah. 


Hadith 18 
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Abu Musa # relates that the Messenger of Allah 
said, “There is no marriage without the [consent of 
the] guardian.” (Tirmidhi 1101, Abu Dawid 2078 and 
Ibn Majah 1880 —classified as hasan) 
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Commentary: As outlined previously, the position held by most clas 
sical jurists—including the Maliki, Shafi'i and Hanbali schools—is 
that a woman’s marriage is completely invalid without the consent 
of her parents or guardian. Among other evidences, they substanti 
ate their viewpoint by taking this hadith literally. In another hadith 
recorded and classified as sound (hasan) by Tirmidhi, the Messenger 
of Allah ¢ said, “A woman who marries without the permussion of 
her guardian, her marriage is invalid, invalid, invalid. . .” This also 
emphasises the importance of sec king the approval of one’s guard 
ian or parents when intending to marry 

As for the Hanafi School, it states that both these hadiths should 
be understood in light of other texts, such as the previously men 
tioned hadith seventeen, which point to the validity of her marriage 
without guardian approval. As such, both hadiths are to be restrict 
ed to pubescent (saghira) girls and slave women, whilst adult and free 
women are excluded from this general ruling due to the evidences 
favouring the validity of their marriages. A young pubescent girl's 
marriage is indeed technically invalid without her guardian’s ap 
proval, but an adult woman’s marriage is technically valid. 

However, in the absence of a genuine excuse, if an adult wom 
an was to marry without guardian approval, she will be guilty ol 
committing a blameworthy act, and as such the meaning of the 
Messenger of Allah’s @} statement, “There is no marriage without 
the guardian” is “There is no complete and blessed marriage without 


the consent of the guardian,” but the marriage, in of itself. is valid 
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provided she marries a person who is a legal match to her and her 
family. But as explained previously, this discussion is solely concern 
ing legal validity, not appropriateness. As for appropriateness, it 
is blameworthy and against the sunna, in normal situations, for a 


woman to marry without her guardian’s approval even according 


to the Hanafi School. 
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Commentary: As outlined previously, the position held by most clas- 
sical jurists—including the Maliki, Shafi'l and Hanbali schools—is 


that a woman’s marriage is completely invalid without the consent 


of her parents or guardian. Among other evidences, they substanti- 


ate their viewpoint by taking this hadith literally. In another hadith, 
recorded and classified as sound (hasan) by Tirmidhi, the Messenger 
of Allah # said, “A woman who marries without the permission of 


her guardian, her marriage is invalid, invalid, invalid. . .” This also 


emphasises the importance of seeking the approval of one’s guard- 


jan or parents when intending to marry 

As for the Hanafi School, it states that both these hadiths should 
be understood in light of other texts, such as the previously men 
tioned hadith seventeen, which point to the validity of her marmag 
without guardian approval. As such, both hadiths are to be restrict 
ed to pubescent (saghira) girls and slave women, whilst adult and free 
women are excluded from this general ruling due to the evidences 
favouring the validity of their marriages. A young pubescent girl's 
marriage is indeed technically invalid without her guardian’s ap 


proval, but an adult woman’s marriage is te¢ hnically valid. 


However. in the absence of a genuine excuse, if an adult wom- 


an was to marry without guardian approval, she will be guilty of 
committing a blameworthy act, and as such the meaning of the 
Messenger of Allah’s ¢ statement, “There is no marriage without 
the guardian” is “There is no complete and blessed marriage without 


the consent of the guardian,” but the marriage, in of itself, is valid 


A 
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provided she marries a person who is a legal match to her and her 
family. But as explained previously, this discussion is solely concern 
ing legal validity, not appropriateness. As for appropriateness, it 
is blameworthy and against the sunna, in normal situations, for a 
woman to marry without her guardian’s approval even according 


to the Hanafi School. 
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Hadith 19 


‘Abdullah ibn ‘Abbas # relates that a virgin girl 
came to the Messenger of Allah # and said that her 
father had married her off against her will, so the 
Messenger of Allah @ gave her a choice [to sepa- 
rate]. (Abii Dawiid 2089 and [bn Majah 1875—classi- 
fied as sahih) 


Commentary: This hadith categorically rejects the notion held that 


Islam advocates, or at least tolerates, forced marriage. At the outset, 


it is important to understand that a forced marriage is not the same 
as arranged marriage, although force can hide behind the facade of 


an arranged marriage. In an arranged marriage, parents and other 
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family members are used as a marriage agency, but it cannot take 
place without the full consent of both partners. An arranged mar- 
riage is not necessarily recommended in Islam and neither disliked; 
but given the sophisticated nature of modern-day societies, it may 
bea good idea to seek the assistance and counsel of one’s family and 
friends prior to making such an important life-changing decision. A 
forced marriage, however, is where one or both partners are coerced 
into marriage against their will. 

In the hadith, when a virgin (non-previously married) woman 
complained that her father had coerced her into marriage, the 
Messenger of Allah ¢ allowed her to exercise her choice to either 
remain in the marriage or separate from her husband. In another 
hadith, recorded by Tirmidhi, Abi Dawiid and others with a sound 
(hasan) chain of transmission, the Messenger of Allah @ said, “An 
orphan [adult] girl must be consulted concerning herself; her re- 
maining silent is an indication of her consent, but if she declines, 
there is no authority [of the guardian] over her.” Furthermore, 
Imam Bukhari relates a hadith from Khansa’ bint Khidham al- 
Ansariyya, who had been previously married, under the chapter 
on the invalidity of a man giving his daughter away in marriage 
against her will. He relates that her father married her off against 
her will and so she went to the Messenger of Allah #} who cancelled 


her marriage. Similarly, a young woman came to the Messenger 


of Allah # and said, “My father married me off to my cousin to 


raise his social standing and I was forced into it.” The Messenger of 
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Allah ¢ sent for her father and in his presence gave her the option 
to remain married or have the marriage nullified. She responded, 


“O Messenger of Allah, I have accepted my father’s action; I only 


wanted women to realise that they cannot be forced into marniage!” 


Nasa 7 and Tbn Majah 
All these hadiths clearly establish that neither the father, nora 
legal guardian, have a right to coerce an adult woman (or man) into 


marriage, whether she had been married previously or not. She has 


a full right to choose or agree to the person she malrTies, for the obv- 


ous reason that he will be her life-companion and protector for the 
rest of her life. She has a full right to refuse if she dislikes someone 
due to his lack of religiousness, character, personality or some other 


reason; and if she continues to refuse, and her parents marry her off 


against her wish, the marriage is not valid. However, if she consents, 


even if under duress, it will stand, although her parents will be sinful 


for having wronged her. In such cases, it is always good to be oper- 


minded and sincerely consider the recommendation of one’s parents 
If one does conclude that the suitor in question is not suitable, one 
may decline but in a respectful and non-confrontational manner 
It is a shame that forced marriages are still prevalent within 
certain Muslim communities and, at times, justified in the name 
of Islam, giving large sections of the media ammunition to malign 
the pure teachings of Islam. Physical force, relentless pressure and 
emotional blackmail are all used as tools in coercing children into 


accepting a suitor even if he or she is not in any way suitable. Those 
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who practice this pre-Islamic distasteful tradition need to realise 
that they are simply following localised C ulturs S and not Islam, and 


will have to answer for their actions in the hereafter! 


Hadith 20 
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Abi Hurayra &; relates that the Messenger of Allah 
® said, “A previously married woman should not 
be married off until she is consulted, and a virgin 
woman should not be married off until her permis- 
sion is sought.” They [the Companions] asked, “O 
Messenger of Allah, how does she give permission?” 
He replied, “That she remains silent.” (Bukhart 4843 


and Muslim 1419) 


Commentary: This hadith, recorded by Imam Bukhari under the 
chapter heading “Neither a father nor anyone else is allowed to give 
a virgin or previously married woman in marriage without her con- 
sent” reinforces the impermissibility of forced marriages. Despite 


the term ayywm linguistically referring to any woman who is unmar- 
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ried, it is to be restricted to a previously married one, since it ap- 
pears in opposition to a virgin. As such, the hadith teaches us that 
both virgin and previously married women need to be consulted by 
their guardians before marriage, although there is a slight differ- 


ence in the manner in which permission is sought from both types 


of women 


In terms of a previously married non-virgin woman, it is neces- 


sary to seek her explicit spoken approval. As for a virgin girl, her si- 


lence and non-refusal is sufficient. This distinction is due to the fact 
that a virgin is normally shy and withdrawn, and may be hesitant 
in making her feelings known verbally —especially in the presence 
of her parents. A previously married woman, on the other hand, is 
typically bolder, since she has experienced marriage before. Given 
the times we live in, it is best to acquire clear and explicit permission 
from a virgin girl as well 
ment—and even better if consent is obtained in writing and that she 


dates and signs; and Allah knows best. 
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Hadith 21 
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‘Ali ibn Abi Talib «& relates that on the day of [the 
battle of ] Khaybar, the Messenger of Allah # for- 
bade contracting temporary marriages with women 
and eating the meat of domesticated donkeys.” 


(Bukhari 3979 and Muslim 1407 


Commentary: One of the conditions of a valid marriage contract, 
which consists of the spoken offer (jab) and acceptance ( gabiil), is 
that it be left unconditioned by time limits, such as a week, five 
months or ten years. If a time is specified, whether short or pro- 
longed, after which it is understood that the marriage will be auto- 


matically terminated (mu’aqgat)— or if both parties agree to divorce 
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alter a certain period of time—the marriage contract is invalid 
[he same rule applies to a temporary marriage (mut'a) wher 


i man savs to a woman, “I will enjoy you for such-and-such time in 


return for such-and-such amount of money.” 


lemporary marriages are prohibited and considered invalid by 
absolute cholarly consenst ma) due to many decisive texts, in 


cluding this hadith. They were permitted in the beginning of Islan 


then abrogated, then pr rmitted again for a short while, and then 


abrogated forever. Rabf ibn Sabra al-Juhani relates from his father 


that the Messenger of Allah prohibited the contracting oi a ten 


porary marriage and said, “Behold, it is forbidden from this ven 


} 
} 


day of yours until the Day of Judgement. And he who has giver 


4 


something [as a dower] should not take it back.” (Muslim 1406) A 


. 


such, the prohibition is final and there is no difference of opi 


ion on this amongst classical scholars, with the exception of son 


eroups from the Shi'a community. The Shi'a position, according t 


the Sunni understanding, holds no scholarly weight and is based 


an erroneous understanding of the Qur’anic texts 

As for when there is no explicit mention of the marriage being 
limited to a specified time, but one or both parties intend on ha 
ing the marriage ter! é netime in the future, the position 
the mainstream body of classical scholars ( jumhiir) is that. althoug 
such a marriage is valid and the couple will not be guilty of engas 
ing in a illicit relationship, it is nevertheless disliked and inadvisa 
Marrying with the intention o es against the very ¢ 
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of marnage, which is to establish a long-term family relationship 
asa means of bringing comfort and joy to one another and raising 
nghteous Muslim children. In such cases, the couple will be obliged 
(o maintain their marriage and not terminate it in accordance with 
their premeditated intention. If divorce is intended by one party 
only without notifying the other, then this undoubtedly is a grave 
sin, because it entails harming and deceiving one’s spouse, both of 
which the Messenger of Allah ¢ condemned in the strongest of 


words. 
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after a certain period of time—the marriage contract is invalid 
(batil). The same rule applies to a temporary marriage (mut‘a) where 
a man says to a woman, “I will enjoy you for such-and-such time in 
return for such-and-such amount of money.” 

Temporary marriages are prohibited and « onsidered invalid by 
absolute scholarly consensus (zma‘) duc 


’ 


cluding this hadith. They were permitted in the beginning of Is 


then abrogated, then permitted again for a short while, and then 
abrogated forever. Rabi ibn Sabra al-Juhani relates from his father 
that the Messenger of Allah # prohibited the contracting of a tem 
porary marriage and said, “Behold forbidden from this very 
day of yours until the Day of Judgement. And he who has given 


something [as a dower] should not take it back.” (Muslim 1406) As 


such, the prohibition is final, and ther no difference of opin 


ion on this amongst classical scholar ith the exception of some 
groups from the Shia community. The Shi'a position, according to 
the Sunni understanding, holds no scholarly weight and is based on 
an erroneous understanding of the Qur’anic texts 


As for when there is no explicit mention of the marriage being 


limited to a specified time, but one or both parties intend on hav 


ing the marriage terminated sometime in the future, the position of 


the mainstream body of classical scholar hiir) is that, although 
such a marriage is valid and the couple will not be guilty of engag 
ing in a illicit relationship, it is nevertheless disliked and inadvisabl 


rainst the very essence 


Marrying with the intention of divorce g 
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of marriage, which is to establish a long-term family relationship 
asa means of bringing comfort and joy to one another and raising 
righteous Muslim children. In such cases, the couple will be obliged 
(omaintain their marriage and not terminate it in accordance with 
their premeditated intention. If divorce is intended by one party 
only without notifying the other, then this undoubtedly is a grave 
sin, because it entails harming and deceiving one’s spouse, both of 
which the Messenger of Allah # condemned in the strongest of 


words, 
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Thabit al-Bunani *; relates, “I was in the company 
of Anas & and his daughter was with him. Anas & 
said, ‘A woman came to the Messenger of Allah & 


offering herself to him [in marriage] and said, ‘O 


Messenger of Allah, do you have any need of me” 


[Upon hearing this], the daughter of Anas & said, 


“How immodest was she! Shame! Shame!’ Anas & 


replied, “She is better than you, for she desired the 


68 


Proposing Marriage 


Messenger of Allah # and thus offered herself to 
him.” (Bukhari 4828) 


Commentary: Marriage can be proposed or marriage negotiations 
can be initiated by either of the two parties. Similarly, there is noth 
ing wrong with a son or daughter suggesting a suitable and righteous 
person to the parents for marriage. Sadly, there remains a stigma 
within certain Muslim communities against a woman’s side propos 
ing or initiating marriage talks. It is considered rude and offensive 
for the daughter to suggest a suitable man to her parents, which—in 
some cases—is automatically deemed that she is involved in an il 
hicit relationship. If a woman respectfully offers herself to a suitable 
man for marriage, it is considered a crime! 

This hadith rejects all these culturally-driven notions and prac- 
tices, and establishes the permissibility of a woman offering herself 
toaman. Indeed, the woman— in this instance — offered herself to 
the best of creation @, but as the chapter heading chosen for the 
hadith by Imam Bukhari “A woman offering herself to a mghteous 
man” indicates, this is not restricted to the Messenger of Allah @. 
As such, it is perfectly acceptable for a woman to desire a man for 


his righteousness and good character, and offer herself to him for 


marriage. There is no disgrace in doing so. 
Furthermore, the subsequent chapter heading chosen by Imam 
Bukhari “A man offering his daughter or sister to the people of good” 


establishes that marriage can be proposed by the woman’s family, 
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and that there is no shame in doing so. 


Khattab @; offered his daughter Hafsa & to Sayyiduna ‘Uthman 


#, and then Sayyiduna Abi Bakr al-Siddig & prior to her marrying 


the Messenger of Allah @. If we adopt the same kind of simplicity 


and sincerity, many of our social problems would be solved! 
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‘Abdullah ibn “Umar ®; relates that the Messenger 
of Allah @ forbade that one makes a sale overriding 
the sale of another, and that a man proposes mar- 
riage overriding the proposal of his brother until the 
first suitor abandons his proposal or grants permis- 


sion.” (Bukhari 4848 and Muslim 1412; the wording 
is of Bukhari) 


Commentary: This hadith outlines one of the basic etiquettes of pro- 
posing marriage. All classical jurists ( fugaha’) agree that it is unlawful 
and sinful to propose marriage if a woman or her guardian has ac- 


cepted the proposal of another man. The right of a man is that when 
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Proposing Marriage 


he proposes to a woman and she gives her consent, none should try 
and undermine his position by counter-proposing, as this inevitably 
leads to bitterness and animosity, which Islam came to eradicate. 

The second situation is when the first proposer abandons his 
proposal or the woman and her guardian reject his proposal. In this 
case, scholars agree that it is permitted for another person to pro 
pose, as clearly established by this hadith 

As for when marriage talks are in progress and interest is shown, 
there are diverse opinions held by classical scholars from the four 
schools of Islamic law. Some allow proposing, citing the incident 
of Fatima bint Qays @, who received marriage proposals from 
Abi Jahm ibn Hudhayfa and Mu‘awiya ibn Abi Sufyan @s, but the 
Messenger of Allah #} suggested that she instead consider Usama 
ibn Zayd &. Other scholars, however, consider it to be impermis- 
sible; explaining that Fatima bint Qays « 


had not shown an in- 


clination towards either of the two suitors, whilst the prohibition 
becomes effective only after interest is shown 

Nevertheless, given the explicit nature of this hadith, and given 
the times we live in of general decay in moral values and personal 
relationships, it is best to avoid proposing when talks are ongoing 
between two parties—especially at an advanced stage. However, if 
negotiations stall, one may propose. 

All of the above is when one is aware of the other proposal. If 


there is no prior knowledge, and one’s proposal overrides another’s 


proposal, then one is not sinful; and Allah knows best. 
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Prenuptial Agreements 


! 
ing her dower, supporting her financially; and the wife respecting 
and obeying her husband in everything related to their marriage. 
, ae Such conditions must obviously be fulfilled by both spouses. 
eat ' : 

Gren ts York AS i On the other hand, some conditions contravene basic marital 

PRENUPTIAL AGREEMENTS rights such as the wife not receiving her dower or financ ial support, 

or the husband not having a right to sexual relations with her. Such 

Hadith 24 conditions, if stipulated, will be void, but not affect the validity of 

1 PEAT PER ney the marriage. 

te os a soe Be Bore As for conditions which fall in between the above two categories 
exall 4 pes ESS ls 4 iis rs) b 23s eal Alley ale such as the wife not moving out of her home town or the husband 
oi curate not taking on a second wife, there are two positions of the scholars 

(9 oes ol) | regarding their fulfilment. According to the Hanbali School, one 

‘Ugba ibn ‘Amir relates that the Messenger of is legally obliged to fulfil them, and the wife will have a right to de- 
Allah @ said, “The [pre -conditions most rightful mand the nullification of her marriage should her husband break 
of being fulfilled are those with which you make them. According to the Hanafi, Maliki and Shafi'i Schools, however, 
private parts lawful.” (Bukhari 2572 and Muslim 1438) one is religiously and morally obliged to fulfil them, and as a result al- 


though the husband will be sinful for breaking them, the wife cannot 
Commentary: The meaning of this hadith is that out of all the con- demand the nullification of her marriage in the courts. 


ditions and agreements one makes, those related to marriage are At times, these conditions in a prenuptial (or a written marriage 
most serious, given that marriage allows one to breach the honour contract) are attached to the right of divorce for the wife known 
attached to the private parts of another’s body. As such, one must 


as fafwid. If the husband agrees—for example he says, “If I marry 
try one’s utmost to fulfil these conditions. you, and fail to fulfil suach-and-such condition, you have the right to 
Now, some of these conditions are such that they reinforce the Se teielonenrrevocable divorce to vourself”—she will be entitledito 
objectives of marriage (i.e. they are to be fulfilled even if not explic- danrcehececit: 
itly mentioned); such as the husband treating his wife properly, pay- Finally, having a prenuptial is not recommended per se and gen- 


AS, 
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erally better to avoid. However, in times of decline in moral ethics 
r > 
it may become a genuine need for some people, hence there is noth- 


ing wrong in having one drawn up Jnsha Allah. 
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Hadith 25 
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‘Nisha @ relates that the Messenger of Allah & 
said, “Announce the marriage, perform it in the 
Mosques, and beat the duff over it.” (Tirmidhi 1089 


and [bn Majah 895; the wording is of Tirmidhi—clas- 
sified as hasan) 


Commentary: Islamically, the actual marriage ceremony is a very 


short and simple matter. It merely comprises the verbal utterance of 


two statements; namely, the “offer (2jab)” and “acceptance (gabul)” in 
the physical presence of two Muslim, adult, male—or one male and 
two female—witnesses. The dower is a necessary condition, but not 
an integral part of the marriage ceremony. Apart from this, there 


are certain other practices which are not necessary, but form part of 
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The Marriage Ceremony 


the sunna method of conducting a marriage, and thus important if 
spiritual blessing (barakah) is to be attained. These include publicis- 
ing the marriage as much as possible; conducting it on a Friday in 
the Mosque; the Imam reciting the marriage sermon (khutba) con- 
sisting of Allah’s praise, salutations on the Messenger of Allah @ 
and the three verses of God-consciousness (tagwa); and concluding 


the ceremony with supplic ations for the couple and their families 


In this hadith, three etiquettes are mentioned. The first is to an- 


nounce the marriage and can refer to appointing formal witnesses 
as well as general advertisement. In the case of the former, it would 


be a command of obligation (wwujiib), since in another hadith the 


Messenger of Allah & said, “Marriage is invalid without witnesses,” 


(Tirmidhi) In the latter case, however, it would be a command of 
recommendation (istihbab). since it is recommended to announce 
and publicise the marriage as mu h as possible, for it helps avoid 


suspicion. 


The second is to perform it in the mosques, which is a com- 


mand of recommendation, and as such it is highly virtuous to have 
the marriage ceremony in the house of Allah due to the immense 
blessing contained therein 

As for beating the duff or tambourine, its primary objective is 


publicity, and thus recommended at weddings and other happy oc 


casions. 


76 


7 “ta All| S - ay Ol ror 4 \\ o A | 2 
ned) wad Se rte pete) IS Med (3 OF 
/ > Ari 3° Male Te 4 ° o 
F s\4 s4 J! als s\ sb UY ~a'3 \5 SLOSN | 9°, \5\ Os 
“ J > 4 a / 
Se $e 4 a se AY ‘\ * * 
ls cply Ge Aly 29!> 5) ol 94 re gt Os Aor 


Aba Hurayra & relates that when the Messenger 
of Allah @ congratulated a person upon marriage, 
he would say, “May Allah bless fox you, shower 
blessings on you, and join both of you in goodness.” 
(Abi Dawiid 2123, Turmidhi 1091 and Ibn Majah 1905 — 
classified as sahih) 
Commentary: This blessed hadith teaches the Prophetic way of 
congratulating newlyweds. A number of narrations report that the 
Messenger of Allah ¢ advised his Companions .# to replace their 
method of congratulation from the days of ignorance ( jahiliyya) with 
this beautiful and meaningful phrase of Islam. The Companions 
# would often say to one another, “Do not say this; but instead 
say what the Messenger of Allah @ said, ‘O Allah, bless them and 
shower blessings upon them.’” 

As such, as soon as the formal marriage ceremony is concluded, 
it is recommended for the Imam and those present to congratulate 
the newlywed in the above manner —as a way of supplicating for the 
couple and their families, and asking Allah to shower their union 


with blessings and goodness. 
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Hadith 27 
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Abia’l-‘Ajfa’ al-Sulami relates, ““Umar ®& delivered 
a sermon to us and said, ‘Beware! Do not stipu- 
late excessive amounts as dower for women, for if 
it represented nobility in this world or piety in the 
sight of Allah, the most rightful among you of this 
would have been the Messenger of Allah @, yet 


he did not give dower to anv of hi 


“8 
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The Marriage Payment 


were any of his daughters given dower—more than 
twelve ugiyah.’” (Abii Dawiid 2099, Tirmidhi 1114 and 
Ibn Majah 1887; the wording is of Abu Dawud—clas- 
sified as sahih) 


Commentary: The marriage payment or dower is known by a vari- 
ety of names; such as mahr, ‘Gtiyya, nthla, hiba and—the term used in 
this hadith—sadaga. It is from the rights of a wife that her husband 
pays her the dower either in cash or in the form of any item of value. 
The dower is a gift from the husband by which he honours his bride, 
and serves as an expression of his seriousness and responsibility as 
he enters into marriage. Allah Most High says, “Give women their 
dower in good cheer. Then, if they forego some of it, of their own 
will, you may have it as pleasant and joyful.” (Qur’an 4:4) 

The various schools of Islamic law differ in terms of the min- 
imum amount that can be given as dower, with the»Hanafis say- 
ing that it must be to the value of ten dirhams (equivalent to 30.618 
grams of silver) due to the hadith, “There is no dower less than ten 
dirhams,” (Bayhagi) However, all the schools agree that there is no 
maximum limit set by Shariah. 

The sunna, however, in everything is moderation. Both parties 
may mutually agree upon whatever sum they desire, but it should 
not be so little that it does not honour the wife, or excessively high 
making it difficult for people to marry and instead serve as a type of 


ostentation in the community. 
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Most scholars consider mahr fatimi as a moderate amount—the 
amount that Sayyiduna Ali gave to Sayyida Fatima & for her 
hand in marriage. The exact amount is 1,530.9 grams of silver, and 
one may give the equivalent of this in cash or another item. Mahr al- 
mithl is also seen as an ideal or appropriate dower for a woman. Itis 
determined based on the amount of dower for similar women in her 
family from her father’s side such as sisters, paternal aunts, cousins, 
etc. Similarity is considered in age, beauty, virginity, locality, time, 
and wealth. However, this applies when it is not the norm in her 
family to set excessive amounts! 

Regrettably, it is observed in certain communities that exces- 
sive figures are demanded or expected resulting in destructive con- 
sequences. Men and women remain unmarried till their thirties and 
forties, which, of course, opens the door for illicit relationships and 
other sinful activities. Sayyiduna “Umar & cautions us in this hadith 
that stipulating large sums is not something of nobility, either in this 
world or in the next life, and hence there is no sense in doing so. 
Our role model is the Messenger of Allah g, and he never gave or 
received [for his daughters] dower more than twelve ugiyah which, 
as scholars explain, is equivalent to four hundred and eighty dirhams. 

The problem is exacerbated when people have to go out of their 
way and take loans in order to pay the dower. Marriage should not be 
this difficult, and we really need to take heed and correct this un-Is- 


lamic behaviour. In one hadith, the Messenger of Allah @ said, “The 


best of dowers is what is easy [and affordable].” (Hakim and Bayhagi) 
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THE SUNNA OF 
THE WEDDING FEAST 


Anas # relates that the Messenger of Allah # saw 

traces of yellow [ perfume] on ‘Abd al-Rahman ibn 

‘Awf @, so he asked, “What is this?” He replied, 
“| married a woman in return for a date-stone’s 
weight in gold [as dower].” The Messenger of Allah 
® said, “May Allah bless for you. Hold a wedding 
feast (walima), even if by [slaughtering] a sheep.” 


(Bukhari 4860 and Muslim 1427 


Commentary: There are three points of note in this blessed hadith: 


Firstly, ‘Abd al-Rahman ibn “Awf #& was a close companion of 
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Most scholars consider mahr fatimi as a moderate amount—the 
amount that Sayyiduna Ali # gave to Sayyida Fatima & for her 


hand in marriage. The exact amount is 1,530.9 grams of silver, and 


one may give the equivalent of this in cash or another item. Mahr al- 


mithl is also seen as an ideal or appropriate dower for a woman. It is 
determined based on the amount of dower for similar women in her 
family from her father’s side such as sisters, paternal aunts, cousins, 

tc. Similarity is considered in age, beauty, virginity, locality, time, 
and wealth. However, this applies when it is not the norm in her 


family to set excessive amounts! 


Regrettably, it is observed in certain communities that exces- 


sive figures are demanded or expected resulting in destructive con- 


sequences. Men and women remain unmarried till their thirties and 
forties, which, of course, opens the door for illicit relationships and 
other sinful activities. Sayyiduna “Umar & cautions us in this hadith 
that stipulating large sums is not something of nobility, either in this 
world or in the next life, and hence there is no sense in doing so. 
Our role model is the Messenger of Allah @, and he never gave or 
received [for his daughters] dower more than twelve ugiyah which, 
as scholars explain, is equivalent to four hundred and eighty dirhams, 
The problem is exacerbated when people have to go out of their 
way and take loans in order to pay the dower. Marriage should not be 
this difficult, and we really need to take heed and correct this un-Is- 
lamic behaviour. In one hadith, the Messenger of Allah & said, “The 


best of dowers is what is easy [and affordable].” (Hakim and Bayhagi) 
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Anas & relates that the Messenger of Allah & saw 
traces of yellow [ perfume] on ‘Abd al-Rahmaan ibn 
‘Awl @, so he asked, “What is this?” He replied, 
“| married a woman in return for a date-stone’s 
weight in gold [as dower].” The Messenger of Allah 
@ said, “May Allah bless for you. Hold a wedding 
feast (walima), even if by [slaughtering] a sheep.” 


(Bukhari 4860 and Muslim 1427 


Commentary: There are three points of note in this blessed hadith: 


Firstly, ‘Abd al-Rahman ibn ‘Awf #&; was a close companion of 
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the Messenger of Allah # and amongst those who were given glad 


tidings of Paradise. Despite this, he did not go out of his way to 


invite the Messenger of Allah @ to his wedding, and neither did 
the Messenger of Allah # complain for not being invited. The 
Messenger of Allah # only realised that he had married upon see- 
ing traces of yellow perfume on his clothes which he had applied 
on his wedding day, and—as mentioned in another version of this 
hadith —by the joyful expression on his face. This indicates that the 
Companions kept their weddings very simple, treating them as any 


other routine affair of their lives. 


Secondly, when asked by the Messenger of Allah &, ‘Abd al- 
Rahman ibn ‘Awf & revealed that the dower he gave was a date- 
stone’s weight in gold. Some schools, like the Shafi‘is and Hanbalis, 


use this as evidence for their position of no minimum limit being 


set for the dower. The Hanafis, who consider the minimum limit to 
be the value of ten dirhams, claim that it is possible the value of the 
date-stone’s weight in gold was equivalent to ten dirhams. 
Thirdly, in the final part of the hadith, the Messenger of Allah 
@ commands ‘Abd al-RahmAn ibn ‘Awf & to hold a wedding feast 
(walima). According to most scholars, this command is one of rec- 
ommendation; and therefore, holding a walima is a strongly em- 
phasised sunna, but not obligatory. It is an outward expression of 
gratitude and pleasure, and an effective means of publicising the 
marriage. Classical scholars have different opinions as to the cor- 


rect time of this feast, with the majority view being that it should 
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beheld after consummation of the marriage. However, it is hoped 


that one will gain the reward of sunna if it is held anytime around the 


marmage ceremony —whether before or after consummation—and 


Allah knows best. 


Hadith 29 
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Abdullah ibn “Umar #; relates that the Messenger 
of Allah @} said, “When one of you is invited to 
a wedding feast, you must attend it.” (Bukhari 4878 
and Muslim 14.29) 


Commentary: There are varied opinions of the scholars in regard 
to the necessity of accepting a walima invitation. The preferred and 
majority view is that it is either necessary (wajib) or an emphatic 
(mw’akkada) sunna unless one has a genuine excuse, as established by 
this and numerous other hadiths. In one hadith, the Messenger of 
Allah @ said, “If I were invited to trotters, I would accept” (Bukhari 
4883), meaning even if one is invited to a modest meal one should 
not hesitate to accept the invite. In another hadith, Abi Hurayra & 
said, “Whoever does not accept a [walima] invitation indeed diso- 


beys Allah and His Messenger.” Bukhari) As such, one should try 
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one’s utmost to attend, especially if the invitation is from family 


and friends. 


As for valid excuses for refusal, they include: having a prior en- 


gagement, the food being haram or doubtful, sinful activities taking 
place at the walima, and fearing harm from the host or someone 
scheduled to attend. If one anticipates sinful activities, but fears that 
relations will be severed and family ties will breakdown should one 
not attend, then one may attend long enough to maintain ties and 
leave as soon as possible, provided one is not a religious leader. This 
is considered acting upon the lesser of two evils. The best course of 


action would be to prevent the sinful activities if one is able to do so, 


Hadith 30 
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Abi Hurayra #; says, “The worst of foods is that 
of a wedding feast to which the rich are invited and 
the poor are neglected. Whoever does not accept 
the invitation has indeed disobeyed Allah and His 


Messenger &.” (Bukhari 4882 and Muslim 1432) 
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Commentary: This statement of Sayyiduna Aba Hurayra & is re- 


lated from the Messenger of Allah # too 


, and as such it is to be 


considered a Prophetic hadith. It advises to correct one’s intention 
and thus invite people to the walima solely for the pleasure of Allah. 
It strongly warns against having ulterior motives, such as only invit- 


ing the wealthy and those from the upper-class of the community 


due to their riches. 

Sadly, our societies are gripped in formalities when it comes to 
wedding celebrations. We feel obliged to invite those who invite us, 
and some of us even maintain a list of individuals who invited us 
over the years and then ensure they are reciprocated by sending our 
own invite! Other motives include inviting people so they can be of 
help when the need arises, such as putting in a good word for a job 
application. At times, the aim is to simply show off and maintain 
one’s image. 

The hadith teaches us that one should feed people with sincerity 
and simplicity, with the sole aim of pleasing Allah Most High. If 
this means feeding orphans in impoverished countries, then so be it. 
Providing a simple meal with sincerity and from the heart is far bet- 
ter than feeding expensive food with insincerity. In some instances, 
sadly, much food is wasted, which —at a time when people are dying 
out of starvation—is indeed a crime! One may invite family mem- 
bers, relatives, friends, associates, scholars and pious people to the 
walima, with the aim of fulfilling a sunna and gaining rewards and 


Divine blessings. In another hadith, the Messenger of Allah @ said, 
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first day is a duty, on the second day a sunna, and or 


lay showing off. And whoever shows off. Allah will shoy 


1im on the Day of Judgment].” ( Zirmidhi) May 
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SIMPLICITY IN WEDDINGS 


Hadith 31 
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i®, relates that the Messenger of 
llah # camped between Khaybar and Madina for 
three nights when he married Safiyya bint Huyayy 
&. | invited the Muslims to his wedding feast. It 


contained no bread or meat, [rather] he ordered 
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that a leather mat to be spread out on which some 
dates, dried yoghurt and refined butter was placed. 
That was his waltma. The Muslims said, “Is she one 
of the Mothers of the Believers or his slave girl?” 
They said, “If he veils her, then she is one of the 
Mothers of the Believers, and if he does not veil her, 
she is his slave girl.” When he travelled, he made a 
place for her behind him and extended the veil be- 
tween her and the people [i.e. this proved that she 
was his wife].” (Bukhari 4797 and Muslim 1365; the 


wording is of Bukhari) 


Commentary: The story of the Prophet’s ¢} marriage to Sayyida 
Safiyya bint Huyayy is an amazing model of simplicity and in- 
formality in wedding celebrations. Safiyya # was the daughter of 
Huyayy ibn Akhtab, the chief of the Jewish tribe Banu Nazir—who 
had all been expelled from Madina in the year 4AH after plotting 
to kill the Messenger of Allah #. During the battle of Khaybar, in 
which the Muslims defeated the opposing Jews, she was amongst 
those captured. The Messenger of Allah @ took her as a slave wom- 
an, then granted her emancipation and married her. In the morning, 
he appeared as a bridegroom and the ensuing walima was one of the 
simplest imaginable. A mat was spread out and, as mentioned in the 
narration of Muslim, the Messenger of Allah # said, “Whoever has 


anything to eat should bring it with them.” People came with cheese, 
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dates, refined butter, and they prepared hays [a type of sweet dish]; 
and that was his walima! 

Compare this to some of the weddings these days centred on 
material concerns and extravagant spending, simply to impress oth- 
ers! Gaudy decorations, engraved invitations, lavish catering, hiring 
expensive cars, grand parties, stag and hen nights, etc., have regret- 
tably become part of many Muslim wedding celebrations—some- 
times at the expense of the basic laws of Islam. There is no need to 
include all these various trends. Weddings should be kept as simple 
as possible if Divine spiritual blessing (baraka) is to be gained. In one 

hadith, the Messenger of Allah ¢ said, “The most blessed marriage 
is the one with least expenses.” (Bayhaqz) It is not wrong to invite 
people, but the point is that some go out of their way and spend 
lavishly on weddings — at times taking out loans—merely to impress 
others, maintain their image, or for fear of “what people will say.” 

This kind of behaviour is blameworthy. 

Furthermore, as the cost and complexity of weddings increases, 
so does the accompanying stress. Some families experience major 
disputes over the silly details of the wedding ceremony, killing the 


spirit of love and togetherness that should be in the air. Is a five 


hundred-person guest list really worth the hassle? Is all this expen- 
sive food really necessary? Will the grand wedding ceremony make 
up for all the arguments and stress that accompany it? Are the sleep- 
less nights and anxiety leading up to the wedding day really worth 


it? These are all questions we should ask ourselves. Let’s bring back 
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simplicity 


ridiculous expenses and extravagant frills. Let’s make weddings | 
about 
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RIGHTS AND 
PRIVILEGES OF A WIFE 


Hadith 22 
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Abi Hurayra #; relates that the Messenger of Allah 
@ said, “The believers with the most complete 
faith are the ones with the best character. The best 
among you are the best of you in character towards 


their women.” (Tirmidhi 1162, Ibn Majah 1978; the 
wording is of Tirmidhi—classified as sahih) 


Commentary: Islam places a great deal of emphasis on upholding 
healthy marital and family relations, because the backbone of any 
good society is the establishment of stable families. Dire marital 
relations will have a negative impact on children, and thus affect 


the community at large. As such, the rights (hugiiq) of both spouses, 
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Rights and Privileges of a Wife 


as well as the spirit (rik) of marriage, have been detailed in many others, the Messenger of Allah @ said, “Treat your women well, 
texts of the Qur’an and sunna. Sadly, we have a tendency of de- for they are confined to you; hence you do not own anything over 


manding our rights and ignoring our responsibilities towards others. them beyond that.” This proves that the husband cannot force his 
The Prophetic example is to focus on fulfilling the rights of others, wile to serve his own parents and family, although she is immensely 


and not worrying too much about our own rights. If this attitude is rewarded if she chooses to do so. 


adopted by everyone, the world will be a much better place to live in! Apart from good treatment, other rights enjoyed by the wife in- 


A wife enjoys many rights and privileges in Islam, of which be- dude: financial support (nafaga), dower (mahr), sexual relations, be- 


ing treated kindly is at the forefront. The husband must be compas- ing taught the basics of religion, and equal treatment— in the case of 


sionate, forgiving, gentle, and not cruel and abusive towards her. multiple wives. Above all, however, the spirit of marriage—which is 


Allah Most High says, “. . .And live with them [women] in the rec- to put your spouse before yourself — should be the ideal benchmark 


ognised good manner. . .” (Qur’4n 4:19). The Messenger of Allah on which a marital relationship is lived. 
#@,, in this hadith, expands further by saying that in order to acquire 
perfection in faith (zman), a man needs to display good behaviour 


: : Hadith 3 
towards all humans, especially the womenfolk under his care; for : 


33 
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best among you are the best of you towards their family; and I am 
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the best among you towards my family” (Jon Majah), demonstrating 


2 t r ioe Av >< ~ > \ =Ss > oe 
that these were not mere verbal statements, but supported by his Aba Hurayra mm 1 lates that the Messe nger of 
. Allah & said, “A woman is like a rib. If you try to 
own personal practice Re > 
The husband should also be mindful of his wife’s sacrifices, and straighten her, you will break her. If you want to 
thus not expect too much from her. He should be appreciative of enjoy her, enjoy her with the crookedness.” (Bukhari 
her cooking, cleaning and other domestic chores, and try to assist as 4889 and Muslim 1468 


much as possible. In a hadith recorded by 7irmidhi, Abii Dawiid and — . 
F : y olla Commentary: This hadith encourages men to appreciate that wom- 
9 93 


Al-Arba‘in 


en are created differently from them, and naturally more sensitive 


and emotional. From a man’s perspective (and not in of itself), her 


sensitive nature may seem crooked, but that is what makes her a 


woman and what makes her attractive 


similar to a rib whose beau- 
ty and well-being lies in it being crooked. Furthermore, the husband 
is being reminded that, just like a rib snaps if straightened, it would 


be wrong and foolish of him to try and mould his wife into being like 


him. If he does attempt to do so, his marriage will be negatively af- 


fected. In another version of this hadith, the Messenger of Allah % 
said, “ 


I instruct you to treat women well, for they are created from 


a rib. The most crooked part in a rib is its upper part. If you try to 


straighten it, you will break it. If you leave it, it remains crooked. 


Hence, I instruct you to treat women well.” (Bukhari 4890) 


Some non-Muslims argue that comparing a woman to a crook- 


ed rib is to degrade and question her character! However, this stems 
from misunderstanding the hadith and taking it out of its intended 
context. Crookedness in a rib is not a defect, but part of its makeup. 
Likewise, a woman possessing different personality traits from a 
man is not a defect in her, but part of her inherent nature. Moreover, 
the “crookedness” highlighted is relative, in that she may seem 
crooked to a man due to her being different f 


from him, but it does 


not mean she is independently crooked. As such, the Messenger of 


Allah ¢ is merely instructing the husband to treat his wife with 


gentleness, care, and patience (sadr), given her sensitive nature, and 


not haste to issue a divorce. 
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Hadith 34 


Abi Hurayra #, relates that the Messenger of Allah 
@ said, “A believing man [husband] should not 
loathe a believing woman [wife]; for if he dislikes 
one of her characteristics, he will be pleased with 


another.” (Muslim 1469) 


Commentary: This Prophetic hadith provides us with an important 
I . I Pp 
principle in terms of the husband’s attitude and behaviour towards 


his wile: whenever he notices a fault in her, he should not start loath- 
ing her, but instead, focus on her good qualities and be grateful for 


them. For example if he finds her unattractive, he should consider 


her beautiful character; and if he feels she does not have a good 


character, he should acknowledge her chastity or tenderness as a 
mother, and so on. Always considering the positives induces con- 
tentment and prevents one from being unkind to one’s wife. Allah 


Most High also mentions this principle, saying, “If you dislike them 


{wives}, then it is likely that you dislike something but Allah has 
placed a lot of good in it.” (Qur’an 4:19 
The reality is that human beings tend to be very ungrateful. The 


moment we see something negative in others, we disregard all their 
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positive attributes and acts of kindness they may have done in the 
past. We need to realise that every human has some good within 


themselves, and it is our duty to seek out the good qualities and over- 


look the bad ones. May Allah Most High grant us the ability, Amin 
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Mu‘awiya al-Qushayri &, relates, “I went to the 
and asked, ‘What do you say 
ights of ] our wives?’ He replied, 
‘Feed them of what you eat, 


Messenger of Allah & 


concerning [the 1 


clothe them with [the 


quality of ] what you wear, do not beat them and 
do not slander them.’” 


Abii Dawiid 2137 and Nasa? 


2057 —classified as hasan 


Rights and Privileges of a Wife 
Firstly, in terms of financial support (providing food, clothing 


and accommodation), the husband should not be stingy, sufhicing 


with the absolute bare minimum; instead, he should be generous 


and spend on her with an open heart, but without being extravagant 
Asfor how much to give, this is subjective and depends on his finan- 


dal situation and the couple’s living standards. He should main- 


jain his wife according to his means and provide her with adequate 
food, clothing and accommodation in a manner that is customary 
amongst people of similar living standards in society. In addition, he 
should provide her with a separate allowance that she may indepen- 
dently use as and when needed to fulfil her other needs 

Secondly, the husband must avoid beating his wife and any form 
af physical abuse. Much has been said and written about the posi- 
tion of Islam concerning wife-beating, and this is not the time and 
place to delve into the details. It is enough, however, for a believing 
man to know that the best of creation 


®, never lifted his hands on 
any of his slaves or wives his entire life. Rather, whenever he entered 


the house, he would have a smile on his face. In one hadith, the 


Messenger of Allah ¢ said, “... [It is immoral that] one of you 


beats up his wife like she is a slave, and then fulfil his sexual needs 


: sntary: There are iple versions of this hadi ; ys —.-s 1 
Commentary: There are multiple versions of this hadith recorded in inthe night!” (Bukhari) In another, he said, 


Do not beat the female 
the various collections with minor differences. In this particular ac- 


count, the Messenger of Allah ¢ reminds the companion Mu‘awiya 


slaves of Allah [i.e. your wives].” 


Abii Dawiid and others) 
Indeed the Qur’an gives permission to “strike” one’s wife, but it 
I-Qushayri & —and by extension, all Muslim husbands—of a few 


pieces of advice with regard to tl 


needs to be understood in its proper context. If a husband feels there 
1e treatment of wives. 


are unbearable aspects to his wife’s behaviour and attitude that need 
g6 
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rectifying; for example she is physically or verbally abusive, slander- 
ous or violates Islamic rulings, he should first advise her with love 
and gentleness for a certain period of time. If it fails to bring about 
any positive change, his next step should be to sleep separately from 
her for a certain period of time. If still there is no difference, as a 
last resort, he may strike her lightly. This ‘striking’ is only allowed 
in exceptional cases, and as a last resort, with strict conditions such 
as not being angry, not striking the face and not injuring her. The 
idea is not to hurt one’s wife, but merely to discipline and make her 
realise that her behaviour needs to change. It’s more like a ‘tap’ on 
the shoulder than a hard strike, and even this is best avoided. 

As such, even though Islam allows the husband to ‘lightly strike’ 
or ‘tap’ his wife in such extraordinary circumstances, the real spir- 
it of Islam and the desire of the Messenger of Allah @ is that no 
husband lift his hand on his wife even in such circumstances, as 
understood from the following hadith: The Messenger of Allah @ 
once declared, “Do not beat the female slaves of Allah.” So ‘Umar 
# came to him and said, “Women have become daring [and abu- 
sive] towards their husbands.” So he gave permission to strike 
them. Then many women came round the family of the Messenger 


of Allah 
women have come round the family of Muhammad @ complaining 


complaining about their husbands, so he said, “Many 


about their husbands [that they are beating their wives]. These men 


are not among the best of you.” (Aba Dawid, Nasa7 and others) 


Thirdly and finally, the husband must also avoid all forms of 
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yerbal abuse. This includes uttering anything and everything that 
may hurt his wife’s feelings, such as swearing, slandering, using re- 
pulsive language, bickering and constant nagging. A believer must 
guard his tongue at all times but more so in the presence of his 
spouse. A pious elderly Shaykh once said, “In fifty five years of be- 
ing married to my wife, I have never spoken to her in a harsh tone!’ 


May Allah enable us to follow in his footsteps, Amin. 
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Abt Hurayra &, relates that the Messenger of Allah 
& said, “If I were to command anyone to prostrate 
before another, I would command a woman to pros- 
trate before her husband.” ( Tirmidhi 1159, Abi Dawid 
2133 and lbn Majah 1853; the wording is of Tirmidhi— 


classified as sahih) 


Commentary: A husband too enjoys many rights and privileges in 
Islam; the most important of which is that he is considered the head 
amir) of the household and, as a result, respected and obeyed by 


his wife. In any walk of life where more than one person is involved, 
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unless an amir is appointed, the risk of conflict remains. As such, 
jam encourages the appointment of an amir even when travelling 
io maintain order and for the smooth-running of the journey. This 
assumes greater importance within marriage, since it is a lifelong 
joumey consisting of a personal relationship where hearts are sup- 


posed to be connected. 

The question then arises is who should be the amir: the wife or 
the husband? Leaving aside logical reasoning, for a believer it is suf- 
ficient that Allah Most High has declared the husband to be the amir 
af the household and not the wife. He says, “Men are caretakers of 
women, since Allah has made some of them excel the others, and 
because of the wealth they have spent. So, the righteous women are 


obedient, [and] guard [the property and honour of their husbands] 
intheir absence with the protection given by Allah. . .” (Qur’an 4:34) 
This does not imply that the husband is a master and his wife 
nothing more than a slave! Allah Most High in the quoted verse 
uses the term “giwam”, as opposed to “king” or “ruler.” Quwam refers 
to taking care, managing affairs and being in charge; and as such 
the role of the husband is to take care of matters, consult other fam- 
ily members and then make the final decision. This is not about 
domination, controlling others and creating fear in them. The hus- 
band has been appointed an amir in terms of managing family af- 
fairs, but the spousal relationship is to be based on friendship and 
mutual love, as Allah Most High says, “And He has created love 


and kindness between you.” (Qur’an 30:21) If both parties play their 
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roles assigned to them by God, it is hoped that the marital union 
will be full of blessings and free from unnecessary conflict. 

[his very message is being emphasised in this hadith. A wife 
must consider her husband to be the head of the household, and 
thus respect and listen to him. For her, after Allah Most High and 
His Messenger no one should be more worthy of respect, love 
and admiration than her husband. Prostrating (sujiid) is unlawful 
for other than Allah, hence there is ultimate exaggeration in the 
hadith concerning the wife’s responsibility to respect and obey her 
husband 


Respect means that the wife accepts her husband’s decisions 


even if she doesn’t agree with them, although she may voice her 


suggestions. It means that she listens to him, has regard for his ideas, 


and treats him like an intelligent adult rather than an irresponsible 
child! Respect breeds obedience, which also is the husband's night 
in all matters related to their marriage, as long as it does not con- 
flict with the rights of Allah and does not violate her own nights. In 
another hadith, the Messenger of Allah ¢ said, “A woman, who of- 
fers her five daily prayers, observes her fasts of Ramadan, preserves 


her chastity, and obeys her husband: it will be said to her, ‘enter 


Paradise from whichever door you wish.’” (Ahmad 
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Umm Salama @& relates that the Messenger of Allah 
® said, “A woman who dies whilst her husband is 
pleased with her shall enter Paradise.” (Tirmidhi 1161 


and Jbn Majah 1854 —classified as hasan) 


Commentary: This hadith, in a way, is a continuation of the preced- 
ing one. When a wife respects and obeys her husband, and fulfils all 
his other rights, he will naturally be pleased with her. His pleasure 
wil in turn result in her attaining the pleasure of the One most wor- 
thy of being pleased— Allah Most High—since His pleasure lies in 
pleasing the husband. As such, a wife who departs from this world 
ina state where her husband is happy shall meet her Lord with Him 
being pleased and thus enter Paradise 

In addition to pleasing God, a wife who strives to make her hus- 
band happy—by giving him a lot of love and affection, taking care 
of him, putting him before everything else and taking care of her 
yrocating, by loving her a 


appearance — will find her husband reciy 


lot and doing anything and everything to please her. As such, she 


will have the best of b« th worlds! 
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Mu’adh ibn Jabal #& relates that the Messenger 
of Allah # said, “Whenever a woman harms her 


husband in this world [without any just reason], his 
wile from the [eternal women of paradise known as] 
al-hir al-‘ain says [to her], ‘Do not harm him, may 
Allah destroy you, for he is only a guest with you 
and shall soon leave you for us.’” ( Zermidhi 1174, Ibn 
Majah 2014; the wording is of Tirmidhi—classifed as 


hasan 


Commentary: Islam commands the husband to treat his wife with 
kindness; in the same spirit, it commands the wife to treat her hus- 
band with kindness too. And just as there are morally corrupt men 
who abuse and ill-treat their wives, there are morally corrupt wom- 
en who abuse and harm their husbands. This hadith is addressed to 
such women. 

It serves as a warning for a wife who, out of her corrupt nature, 
harms her husband without a just cause by verbally, psychologically, 


or—even worse—physically abusing him! She is being reminded 
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that no matter how much she harms him, it is only for a short pe- 
od of time, after which he will be in the company of his wife from 
the women of Paradise who will love and cherish him. This wife of 
his from the women of Paradise asks her to put an end to her evil 
behaviour, and curses her by asking Allah to destroy her. Her love 
for him is such that she feels saddened by seeing him hurt, and thus 
aunts the wife saying, “He is only a guest with you and shall soon 
kave you for us.” 

As such, the practical advice being imparted in this hadith is 
that a wife must try her best not to harm her husband or hurt his 
feelings. She must avoid physically lashing out at him, being aggres- 
ave, being foul-mouthed, swearing, slandering, nagging, carrying 
out immodest and immoral actions, making unfair demands which 
at beyond his means, among other things. If she does desist, not 
oly will she find her husband reciprocating and loving her even 
more, she will acquire the pleasure of Allah Most High and be 
rewarded by Him. In another hadith, the Messenger of Allah @, 
mentioning the lofty status of wives and mothers, said, “They carry 
diildren {in their wombs], give birth, and are tender towards their 
children. Those regular with their prayers amongst them shall enter 


Paradise—if they avoid harming their husbands.” (Ahmad) 


Hadith 39 
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Aba Hurayra & relates that the Messenger of Allah 
& said, “When a man calls his wife to his bed [for 
sexual relations] and she refuses, resulting in him 
5 
spending the night disgruntled with her, the angels 
curse her until morning.” (Bukhari 3065 and Muslim 


14 20 


Commentary: A wife’s responsibility to fulfil her husband’s intimate 
needs has been emphasised in many hadiths. In addition to this 
hadith, the Messenger of Allah is reported to have said, “By the 
One in Whose hand is my soul, no man calls his wife to his bed and 
she refuses him, except that Allah becomes displeased until her hus- 
band is pleased with her” (Muslim); and, “When a man calls his wife 
for the fulfilment of his [sexual] needs, she must come to him, even 


{ I 


li 


she is [busy] in the cooking area.” ( Tirmidhi and Nasa7) 


All these hadiths illustrate that the husband has a right that his 


wife fulfils his sexual needs, simply because sexual intimacy is an in- 
tegral part of the marriage contract which both parties willingly en- 
tered into. If the husband is unable to satisfy this need of his within 

marriage, one of the basic marital objectives —namely, to safeguard 
oneself from sins through sexual relations with one’s spouse—will 


remain unfulfilled, and he will be tempted to look elsewhere. As 


106 


Rights and Privileges of a Husband 


sich, a wife who refuses her husband is sinful, cursed by the angels, 
deprived of Allah’s mercy; and Allah Most High is displeased with 
her until she pleases her husband 
However, there are three important points worth considering 
here. Firstly, this warning only applies to a wife who refuses her hus- 
band without a valid excuse. If her refusal is due to a genuine rea- 
son; for example, she is ill, extremely tired or emotionally drained, 
then she will not be sinful. In fact, the husband will be required to 
understand and show her consideration. Allah Most High says, “On 
no soul does Allah place a burden greater than it can bear.” (Qur’an 
7.286) As such, these hadiths are essentially admonishing a wife 
who simply uses sex as a weapon against her husband and refuses 
intimacy for no apparent reason 
Secondly, the hadith describes the husband “spending the night 
being upset with her” indicating that he must hold back and not 
force himself over her should she refuse — even if she does so without 
avalid excuse. Had force been permitted, the Messenger of Allah 
# would have surely advised it. If her refusal is not due to a genuine 
reason, then her sin is with Allah in the next life, but it does not 
legitimise forced sex in this life 
Thirdly, the right to sexual fulfilment is not exclusive to the 
husband; it is a mutual right owed by each spouse to the other, as 
established by many evidences from the Qur’an, sunna and texts of 
classical scholars. A husband too is sinful if he deprives his wife of 


her sexual needs without a genuine reason or excuse, with many 
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classical jurists (fugaha’) holding that it is obligatory for the husband 
to engage in sexual intimacy with his wife every so often—enough 
to maintain her outward and inward chastity such that she does 
not incline towards sin. As such, this is not just about the sexual 


demands and needs of men, as some wrongfully claim! 

The above is all at the level of law. The spirit of marriage, 
however, calls for such matters to be resolved with mutual under- 
standing, regard for one another, love, gentleness and putting one’s 
spouse be iore ons "Ss st lf 
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POLYGYNY (POLYGAMY) AND 


TREATMENT OF MULTIPLE WIVES 


Hadith 40 


Grip wilrpeac 
Abu Hurayra 2 relates that the Messenger of Allah 
@ said, “When a man has two wives and does 
not treat them justly, he will come on the Day of 
Judgment with [one of] his side hanging down.” 
(Tirmidhi 1141, Abi Dawiid 2126, Nasa 3942 and Ibn 


Majah 1969; the wording is of Tirmidhi—classihed 
as sahih) 


Commentary: This hadith outlines the importance of treating one’s 
wives justly —should a man have more than one—and warns against 


being unfair and leaving their rights unfulfilled. One of the pun- 
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ishments promised in the next life for a man who fails to treat his 
multiple wives justly is that he will be resurrected with one side of 
his body hanging down, as a way of disgracing him and revealing 
his evil behaviour 

[he correct term used for having multiple wives is “polygyny.” 
As for “polygamy”, it refers to a marriage where a person has more 
than one spouse. When a man is married to more than one woman 
at a time, the relationship is called polygyny; and when a woman 
is married to more than one man at a time, it is called Polyandry. 
Islamically, only a limited form of polygyny is permitted. This brief 


work does not allow us to examine the Islamic concept of polygyny 


in detail, its historical background and the reasons behind its re- 


stricted and conditional permissibility. However, in a nutshell, we 
find two extreme approaches when dealing with this issue: 

Some take polygyny extremely lightly—championing a man’s 
right to marry multiple wives without giving due consideration to 
personal circumstances, cultural sensitivities, the law of the land 
and the strict condition stipulated by Shari‘ah in terms of treating 
all the wives equally. Some contemporary scholars have advised 
against taking on a second wife unless one is genuinely in need of 
doing so, for—in most cases—it creates complications; such as ruin- 
ing one’s relationship with the first wife, harming the second wife 
when her rights are not fulfilled and, more importantly, harming 


the children involved. 


The husband must realise that taking on a second wife is a huge 
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step, bringing with it a great deal of responsibility. He should con- 
sider the grave warnings mentioned in the Qur’a4n and sunna—such 
asin this hadith—for oppressing, mistreating and being unfair to 
the wives. Allah Most High says, “. . . Marry women of your choice; 
two, three, or four. But if you fear that you shall not be able to 
deal justly [with them], then only one. . .” (Qur’4n 4:3) Fair treat- 
ment refers to spending equal time with them, spending on them 
equally and the like. However, having more love for one wife is not 
blameworthy, provided it remains in the heart and does not become 
manifest in one’s external actions. This is alluded to in the follow- 
ing verse: “You are never able to be fair and just between women, 
even if it is your ardent desire. But turn not away [from one wife] 
altogether, so as to leave her hanging Qur’an 4:129) 

The other extreme is totally rejecting the permissibility of po- 
lygyny or considering it to be evil, disgraceful, outdated, unsuited 
to our times and—even worse—akin to an extra-marital affair! 
Muslims with this type of attitude must realise that it is completely 
acceptable for a man to take on a second wife, provided he fulfils all 
the necessary and strict conditions, and that there is much wisdom 
behind this ruling. Not wanting to enter a polygynous marriage, or 
not wanting one’s husband to take on a second wife is not blamewor- 
thy in and of itself, but rejecting this Divine injunction and looking 
down upon it is highly dangerous and could even lead to disbelief 
(kufr). A believer must submit to the divinely ordained laws of Allah, 


regardless of whether they please one or not, as Allah Most High 
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ishments promised in the next life for a man who fails to treat his 
multiple wives justly is that he will be resurrected with one side of 
his body hanging down, as a way of disgracing him and revealing 


his evil behaviour. 


The correct term used for having multiple wives is “polygyny.” 


As for “polygamy”, it refers to a marriage where a person has more 
than one spouse. When a man is married to more than one woman 
at a time, the relationship is called polygyny; and when a woman 
is married to more than one man at a time, it is called Polyandry. 
Islamically, only a limited form of polygyny is permitted. This brief 
work does not allow us to examine the Islamic concept of polygyny 
in detail, its historical background and the reasons behind its re- 
stricted and conditional permissibility. However, in a nutshell, we 
find two extreme approaches when dealing with this issue: 

Some take polygyny extremely lightly—championing a man’s 
right to marry multiple wives without giving due consideration to 
personal circumstances, cultural sensitivities, the law of the land 
and the strict condition stipulated by Shariah in terms of treating 
all the wives equally. Some contemporary scholars have advised 
against taking on a second wife unless one is genuinely in need of 
doing so, for—in most cases—it creates complications; such as ruin- 
ing one’s relationship with the first wife, harming the second wife 
when her rights are not fulfilled and, more importantly, harming 
the children involved. 


The husband must realise that taking on a second wife is a huge 
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step, bringing with it a great deal of responsibility. He should con- 
sider the grave warnings mentioned in the Qur’an and sunna—such 
as in this hadith—for oppressing, mistreating and being unfair to 
the wives. Allah Most High says, “. . . Marry women of your choice; 
two, three, or four. But if you fear that you shall not be able to 
deal justly [with them], then only one. . .” (Qur’an 4:3) Fair treat- 
ment refers to spending equal time with them, spending on them 
equally and the like. However, having more love for one wife is not 
blameworthy, provided it remains in the heart and does not become 
manifest in one’s external actions. This is alluded to in the follow- 
ing verse: “You are never able to be fair and just between women, 
even if it is your ardent desire. But turn not away [from one wife] 
altogether, so as to leave her hanging. . .” (Qur’an 4:129 

The other extreme is totally rejecting the permissibility of po- 
lygyny or considering it to be evil, disgraceful, outdated, unsuited 
to our times and—even worse—akin to an extra-marital affair! 
Muslims with this type of attitude must realise that it is completely 
acceptable for a man to take on a second wife, provided he fulfils all 
the necessary and strict conditions, and that there is much wisdom 
behind this ruling. Not wanting to enter a polygynous marriage, or 
not wanting one’s husband to take on a second wife is not blamewor- 
thy in and of itself, but rejecting this Divine injunction and looking 
down upon it is highly dangerous and could even lead to disbelief 
(kufr). A believer must submit to the divinely ordained laws of Allah, 


regardless of whether they please one or not, as Allah Most High 
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says, “It is not fitting for a believer, man or woman, when a matter 
has been decided by Allah and His Messenger, to have any option 
about their decision. If anyone disobeys Allah and His Messenger, 
he is indeed on a clearly wrong path.” (Qur’an 33: 36 

It is extremely important to have this balanced approach, not 
only with polygyny but with all aspects relating to din. May Allah 
grant us the ability, Amin 

With this, the collection of forty hadiths relating to marriage 
is now completed And the last of our prayers is, “Praise be to 


Allah. Lord of the Worlds.” 


of 40 hadiths, the author addresses a sub- | 
ject that affects most people—if not all: marriage. He deals with : 
questions on the purpose and significance of marriage, and tack- 12 

les more controversial areas including forced marriage, marrying | 7 
without the permission of one’s parents, and domestic violence. | 
The hadiths are supplemented by a generous commentary which | 
goes beyond a simple explanation of the wording of the hadiths {| 
to include discussions on how the hadiths is to be operationalised, | ~~ 
or put into practice, and what implication it has on marital life. ¥ - 


Mufti Muhammad ibn Adam al-Kawthari is a ae 
trained Islamic scholar who studied the Arabic language and aH 
various other Islamic sciences in different parts of the world in- | | og 
cluding the UK, Pakistan and Syria. He has authored many worked ye 
including Islamic Guide to Sexual Relations and Birth Control & 
Abortion in Islam, and lectured extensively around the world on |” 
a range of topics. Presently, he resides in Leicester, UK, where he : A 
is a teacher of the Islamic sciences, and Director and researcher | 
at the Institute of Islamic Jurisprudence (Darul Iftaa, sicle y 
iftaa.com). La 


